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Abstract
Sustainable environmental development can only pd&ee in the context of a peaceful, secured amefizal
environment. The increasing concern about enviraniahéssues in Niger Delta region of Nigeria prasdhe
basis to biblically construct sustainable pro-esmimental behaviour. Therefore, the paper contextual
interrogates Pauline ecology, and synthesizes ti #ie environmental issues of the Niger Delta gigime
personal agency variable of the social cognitiwth of pro-environmental behaviour. Pauline ecplaffirms
that the redemptive act of God in Jesus Christclvhis the restorative re-creation of the entireverse, is
integral to ecological balance. In essence, humaman-human components of the environment aredueft
transformation, and not for destruction. TherefdPauline ecology impinges responsibility on the hom
components of the environment to take conscioumradb foster sustainable, climate-healthy and matu
changing activities in and on the environment efMiger Delta.
Keywords: Pauline ecology, Sustainable environmental devetopinRedemption, Creation, Niger Delta

1 Introduction

Sustainable development is a visionary developmaradigm championed by the United Nations. Theeissu
which are often explored in sustainable developpesstated by Odejide (2010), are the acquisdfaifferent
forms of knowledge which have the capacity to tfams our modes of living, the quality of our livesd the
future. Ayeni (2010) writes that the United Naticssserts that the components that work togetherdduce
sustainable development are economic developmeeiglsievelopment and environmental protection.

Notably, among the above identified three pillafssastainable development, a sustainable envirotahen
development is critical and takes prominent plaeealnse economic development and social equity ngn o
take effect in the context of a peaceful, secuned beautiful environment. As such, there is theessary
prominence of environmental issues all over theldvaith Nigeria not an exception. This scenari@vwdent in
the Niger Delta region of Nigeria. The long periodenvironmental neglect of the Niger Delta has engtk
cliché “poverty amidst prosperity” to be the red®descriptive appellation.

11 Statement of the Problem

Some scholars have focused on the Pauline textsatipg Paul's theology of creation and redemptiathout
their corresponding ecological ramifications (Boett 1980; Gordon 2007; Lincoln 1990); while sombeos
that have espoused Paul’'s theology of creationraddmption in relation to a positive environmeratitude
have not linked it to the environmental issueshia Niger Delta region of Nigeria (Zerbe 1992; Bigh®91;
Newport 1958; Furnish 1984; Martin 1974; Berry 19B@uce 1980). But a cursory look at some Paulamest
show that Paul's theology of creation and redenmptian be related to each other in a way that ieli@s a
positive ecological attitude toward the environmastiocated in the Niger Delta region of NigeriisTaspect
of the cosmic and earthly dimensions of God’s redeg acts is often overlooked or minimized in Ctiais
Theology. Hence, pertinent questions arise at jtiisture. What does the Pauline ecology say to eyoidr
response to the problems of ecology in relatiorthi® environment? In what way(s) can we apply Paulin
ecology to the environmental issues of the Nigettd?eAnd will the activities in the Niger Delta iieg
conserve the environment or will it lead to degtamtaand thereby put the position of future gerierat in a
precarious situation? The answers to these qussdianthe focus of this work.

1.2 Objective of the Study

It is the task of this article to contextually im@gate Pauline ecology, which is hinged on Patglzching on
creation and redemption, and then synthesize It thié¢ environmental issues of the Niger Delta. Dhigctive
is carried out through a contextual interrogatiéthe Pauline eco-texts, which involves the exegétanalysis
of Pauline texts referencing environmental concesnsl content analysis of literature discussingett@ogical
implications of Paul's theology on creation andemegbtion. Current concern over the state of therenument
and the attendant effects of the abuse of the emwient of the Niger Delta, resulting from intensit oil
explorations and production provides the contexafoecological engagement with the Pauline ectsitex
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1.3 Theoretical Framework

The task of this article is carried out using tlespnal agency variable of the social cognitiveotieof pro-
environmental behaviour as domiciled in the fiel@&ovironmental psychology. The personal agenciabée of
this theory has been described as the capacityddfiduals to intentionally choose, execute, andchage their
own actions to actualize expected outcomes (Bar2ldt8). The utmost challenge of this objectivenisiévelop
a few hermeneutical insights as can be gleaned fPamline ecology and invariably Christian theology,
relation to present environmental concerns in tigeNDelta. Then, we would be able to hear “a watttht
addressed our “world” from the Bible.

2. Sustainable Development and the Environment

Sustainable development, according to Bnendtland Commissionf the United Nations, is “development that
meets the needs of the present generation withmapromising the ability of future generations toemtheir
own needs” Qur Common Futurd987). The United Nations assert that the comptsriiat work together to
produce sustainable development are economic dawelot, social development and environmental priatect
(Ayeni 2010). It is the effort geared towards fimglibetter ways of doing things, both for the présem the
future.

Out of the 17 sustainable development goals cosdiain the United Nations 2030 agenda for sustaiabl
development agreed upon in August 2015, 9 goal&)38ave to do directly or indirectly with the eroriment.
Environment, within the context of sustainable depment, has been considered the total surroundimgh
includes natural, biological, and human resourcestheir interactions with each other (Oshwofessal 2012).

3. The Niger Delta and Environmental 1ssues

The Niger Delta region of Nigeria spans over 70,80are km, being made up of nine states (BayBlsha,
Rivers, Abia, Akwa Ibom, Cross River, Edo, Ekitidai®ndo) divided into 185 local governments, and
comprising of 800 communities. It makes up 7.5%ligferia’s land mass (Oshiwofasa et al 2012). Actwydo
Raji and Abejide (2013), the region is rated asniwst oil — impacted environment and polluted d@rethe
world. About 31 million people of many ethnic gragpeaking some 450 dialects, live in the NigdtaDe

The Niger Delta is located in the Atlantic coassofithern Nigeria and is the world’s second lardefit with a
coastline of about 450 km which ends at Imo rivetrance (Kadafa 2012). The region is an incrediagjl-
endowed ecosystem, which contains one of the higlmxentrations of biodiversity on the planetaddition
to supporting abundant flora and fauna, arablaitethat can sustain a wide variety of crops, afftcal trees,
and more species of freshwater fish than any etasys Africa Environmental Issue2009). As stated by
Bisina (2005), the Niger Delta serves as the ecanorrve center of Nigeria with its vast oil defissi

However, this is how far the good part of the stgpes. The unsustainable oil exploration and etation
activities that have being going on in the Nigeldt®®ver the years since the first discovery ofderwil in
January 15, 1956 at Oloibiri in Ogbia Local GoveeminArea, Bayelsa State by Shell Darcy (now Shé3lP-
Petroleum Development Company of Nigeria Limited)s tadversely affected people inhabiting the region
(Etuonovbe 2009). Some of these negative effeetshar unsuitability of the land for agriculturesting areas
and waters have become polluted and unproductesy; lew quality water and edible water animals;itailcy;
coastal erosion that washes away farm lands; lewl lef infrastructural development; increased vtdibdity
and poverty from declining livelihood; massive destion of the mangrove forest; and depletion ofetstrial
and marine resources (Etuonovbe 2009). Also, Ka2042) affirms that gas flaring within the regibias
caused fire outbreaks destroying plants, animalscansing human fatalities and acid rain that ladded to the
loss in biodiversity. This situation has resultatbithe struggle for the emancipation of the regierseen in the
activities of various militant groups and violedaghes between the different ethnic groups and dewhem
and the government.

Oil exploration and exploitation in the area hagtfer impacted on the built environment. The lifeas of
roofing material in the Niger Delta is relativeljzcster than any other part of the larger Nigerialtitp as a
result of the frequent deluge of acid rain, whishpartly a consequence of gas flaring. And at thghtest
tempest, buildings in the area begin to collapssh{@fasaet al2012). The Niger Delta terrain has been overrun
through deliberate over-exploitation carried outatal disregard of the principles of sustainabigi®nmental
management.

Though, there had been intervention efforts inghst to address the environmental issues in therrélgrough
the setting up of the Niger Delta Development Cossioin (NDDC) by the Federal Government; the utiira
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of technology by the government and non-governnhentganizations to identify the source and movenant
oil spills; the Federal Government’s amnesty progree; and the use of bioremediation to clean usitgis.
Yet, these measures have become like a drop of watke ocean compared to the magnitude of enwiental
issues in the region. Also, corruption, politicinat of socio-economic processes and militarizatiothe region
has not made the aforementioned efforts to beaogppte fruits.

4. Pauline Ecology

Paul's hermeneutics, as stated by Beker (1989)llecigges every interpreter of the Scriptures to sk taf
constructing the relation between the center ofgibgpel and its necessary embodiment contingartgins, in
such a way that the abiding word of the gospeltmsome a word on target for us. Thus, it is notadytlace to
relate Pauline ecology to environmental issuehénNiger Delta region of Nigeria with the aim offinable
environmental development.

Ecology has been defined by Conrad (2007) as ‘theéysof how living things and their environmentdrdact
with one another”. The word “ecology” comes fronekology, which is derived from the Greeakiog (0ikos,
meaning “house, habitat” andyog (logog meaning “word”. Thus, an ecological concern refer giving care
for the world, which is our household, by percegithe relationship that exists within this dwelliptace
between different organisms, that is, plants, atliptards, fish and human beings, and the naturakenment
(Kanagaraj 1998). Ecological theology is an attenagptetrieve the ecological mission of Christiandg a
response to environmental threats.

Paul’s teaching on creation and redemption givea gsasp of his ecology. Paul’'s teaching on creasoput
thus by Daly(1989): God is the source of all tlsin@od as the Creator, is separate and distinah fris
creation; all of creation belongs to God; all céation is good; should be thankfully received arehnt for the
good of human beings; and humanity is inextricdisliged to the earth (cf: Acts 14:14ff; 17:24ff; lo@nthians
8:6; Ephesians 3:9; Colossians 1:15-16; 1 Timotily5}. Paul upholds the ownership of God over aghtion,
humans and non-humans alike (cf. 1 Timothy 6:13, A% Armeding (1973) opines, all biblical perspeeton
ecology must begin with a biblical view of God.

Paul’'s perspective of creation being made for Ghiis through and for Christ, and all of creatioging held
together in Christ (cf. Colossians 1:15-17) renairecological perception. In 1 Corinthians 15:21R&ul hints
that when God’'s and Christ's kingdom is finally lieed throughout the universe, there will be no enor
separation between the earthly and heavenly re@mRomans 11:36). And when Paul cites Psalm 2Z:fie
earth is the Lord’s and everything in it” (NLT) inCorinthians 10:26, a steward attitude towardsthehuman
components of creation is implied (Zerbe 1992).tTikaas God’'s delegates, we are to take care afSGo
creation on his behalf because humanity is accoileta God (Bishop 1991).

In essence, when creation is restored, peopleeaieemed to whole, bodily life, and non-human cossits set
free from the bondage it is suffering under theghieiof evil (Zerbe 1992). This view impinges on rama the
greater responsibility to preserve and nurturenda@iral environment in which they live. Also, Pautatement
that creation is longing for the revealing of ttens of God and is groaning for their final redempticf.
Romans 8:19, 23) hints that humans are cooperafitihsGod in maintaining the ecological resourcesthaf
earth (Kanagaraj 1998). This Pauline theology ofmised cosmic liberation highlights nature as paiGod’'s
redemptive plan and action (Newport 1998; GregalBs?7).

God's redemptive act in Christ was done throughitikarnation and through this Christ entered intatal and
personal relationship with human nature (Boettr830). Paul maintains that Jesus Christ has usher@dnew
creation” (cf. 2 Corinthians 5:17; Galatians 6:1f¢onciled the “world”, (2 Corinthians 5:17-19; IGssians
1:20), and that the new humanity is “being renevwrethe knowledge after the image of its creatordl@Ssians
3:10; Romans 8:29; 1 Corinthians 15:49; 2 Corintkid:18; Ephesians 4:24)(Furnish 1984; Martin 19 6hse
1973; Bishop 1991). So, the redemptive work of &htannot be confined to the spiritual sphere altirteas a
cosmic dimension, which include the right relatioips with the non-human components of creation. By
implication, the present material universe will toensformed and not be annihilated to be replaged hew
universe (Bruce 1983).

In essence, Pauline ecology emphasizes that humaritound in relationship with every other compunef
human existence. Since God’s redemptive purpo&iist, implied by Colossians 1:20 comprises ofrgtieng
in creation, human beings, therefore, are to aaréhke non-human components of creation. And theelsword
used by Paul for God’s plan of salvation in Ephesi&:10 isoikonomig a cognate of “ecology” (Kanagaraj
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1998), is likewise used for stewards. This word liegoGod’s stewardship in ordering and administgriine
universe (Lincoln 1990). Stewardship has been ddfims “preserving this world as a habitat fit fantanity”,
while the steward’s task is “responsible developthébBerr, Nash and Nuehaus 1996). There is nothing
reductionist about stewardship, as suggested by gmople. Stewardship brings liberation for creatmd
humanity because in it they are both fulfilling ith@od-given roles (Bishop 1991). Paul taught thathave the
freedom to use the resources of this world, but mugst “steward” them for the benefit of all people.
Environmental stewardship is done on the basipplying the Christian faith to the day to day issoélife.

5. Pauline Ecology and Sustainable Environmental Development in the Niger Delta: A Synthesis
Paul’s theology of creation and redemption providesntegrative approach consequent upon attitidhmenge
that encourages a true sustainable environmentadla@®nent. He depicted that the redemption of @eat
encompasses both humans and other interacting cemfmoof the creation — a true definition of ecgloghe
theological reference of the word “creation” is sertically different from the scientific referenc&he
theological reference is about the relationshipveen God and all that is not God (Daly 1989).

Therefore, since the corruption of creation wasdrally related to the human fall, the redemptibmumanity
naturally leads to the redemption of God’s univef®een, our missiological emphasis should also ripoate
ecological concerns. The whole bedrock of enviramiaecare is that God is the creator of heaveneanth.

Pauline ecology inspires us to be eco-friendly #mel environmental challenges of today, mirroredtiy
situation in the Niger Delta, should move us t@xaimine our Scripture and traditions, in searchruths that
might help this generation save the environment.afpropriate attitudinal relation to the environmerill
create a sustainable environment because preseom adll have secured a better future. As Ohim&0@)
posits:

If we take care of the world of the present, theure will have received

justice from us. A good future is implicit in theils, forest, grasslands,

marshes, deserts, mountains, rivers, lakes, armhedbat we have now. We

must be a community that treasures our past, guandpresent and secures

our future.

Thus, the role of those who live in the Niger Dekigion and other human components in relationsifitip the
region is less exploitation and more servant hasgonsibility for the environment. The environmsnGod's
creation, and as God’s delegates and stewardstente aare for the environment on God'’s behalf endefrain
from oppressive use of the environment. This is tieocentric perspective to sustainable environaient
development. The whole premise of stewardship, iakdp (1991) asserts, is that the earth has beamn go
humanity because of God’s love and concern forreaflihis imposes a redemptive responsibility onistians
and other human components of the environment.

Hence, our accessing and participating in Chriseslemption behooves on us the responsibility of
environmental care such as combating deforestaitioinistrial pollution; the extinction of speciestvan water
and on the land; poor sewage systems; consumewsistage of food, water and oxygen; destructionhef t
ozone layer and many other environmentally destreicictivities. Therefore, the activities of oilrporations in
the Niger Delta region that has led to the desimacand degradation of the Niger Delta environmeost be
monitored, controlled and checked by the Federa¢goment with heavy remedial sanctions when abasars.
This should go beyond word of mouth or the granthgmnesty to militants.

Also, Christians in the Niger Delta must come outheir indifference to environmental issues. Asnped out
by Pui-lan(1992), indifference to environmentaluss leads to the breaking down of the great chaa t
connects human beings and other parts of creationr-ecological crisis. Some modern Christians ic@ns
other places apart from the church buildings (“Gobdbuse”) as places of desecration. Hence, theyaire
bothered about creation, and subsequently the amient. Imperatively, according to Berry (1999),ist
impossible to assign “holiness” exclusively to thelt church without denying “holiness” to the redtcreation.
Paul, preaching at Athens, states: He is God whaterttze world and everything in it. Since he is Lofdheaven
and earth, He doesn't live in man-made temples..r.ifrdlim, we live and more and exist... (Acts 17:28,
NLT).

We can therefore deduce from Paul’s teaching oatiore and redemption, in relation to having a dnstale

environment in the Niger Delta, that the imperatweChristian action in relation to the environmand human
participation in it is based squarely on God's prgésand future redemption activity. Analogouslye th
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implication is that humans are to have lifestylest £xhibit care for the environment as approptiat€od’s act

of cosmic recreation. By extension, the ethics efqemaking, peace building, and non-violence shbeld
embraced in humanity’s relationship to and usénefNiger Delta environment in other to actualizustainable

environment.

6. Recommendations

As a result of contextually interrogating Paul’sdking in creation and redemption in synthesis Wit the

environmental issues in the Niger Delta, and usliegpersonal agency variable of the social cogmitiveory of

pro-environmental behavior, the following actiome eecommended:

(1) The preparation of a workable and time-boundtargplan and strategies for the remediation ofrtigacts
of the environmental degradation in the Niger Deltais should be at the behest of collaborativeréffof
the federal, state and local governments in Nigehi@ oil companies operating in the Niger Deligioa,
the community leaders, and non-governmental orgéioizs advocating for environmental sustainability.

(2) The restoration of the ecosystem of the NigeltdDregion to pristine conditions through a taiebn-up of
the physical environment as recommended by thesdMiations.

(3) The adoption of practical and sustainable piyvatleviation measures that will win the supporida
confidence of the generality of the people of thigeK Delta.

(4) The massive development of infrastructure amciaé amenities in the region rather than the gjvof
financial amnesty to selected groups of people ibramts.

(5) The provision of free or subsidized formal eatian for the youths of the region from primarytéstiary
level and the provision of skilled vocation for seonot desirous of formal education.

(6) The adoption of a policy of sustainable envinemtal development which involves the judicious osthe
natural resources such that the carrying and ptaducapacity of the environment is not over-exygdi

(7) Christians, churches and Christians based @rgtons of the Niger Delta can form advocacy gobpilt
around environmental issues in the region, engagenvironmental campaigns, and establish poverty
ameliorating measures for the people.

(8) Seminaries, Universities and other institutiarfshigher learning in Nigeria should provide caoufar
programmes and provide teaching that encouragesl&dge and care of the environment. The aim is to
enable the growth of earth keepers, both in thé$abeveryday life and in provision of leadersFip the
care for the environment.

7. Conclusions

This article has analyzed and interpreted Paulawdogy in light of the environmental conditionsthe Niger
Delta. Pauline ecology is hinged on his teachingualzreation and redemption and the Bible is repleth
creation affirming passages. Paul taught that ¢éiemptive act of God in Christ, which is the restioe re-
creation of the entire universe, both human andmonan, is integral to ecological balance and pleispective
of holistic redemption motivates Christians to aststewards of the natural world. In essence, huandmon-
human components of the environment are headedrdosformation, and not for destruction. Our atkitu
towards the environment should mirror God'’s intentto see everything reconciled to him. Theref@auline
ecology impinges responsibility on the human congmt® of the environment, Nigerians inclusive, tketa
conscious action to foster sustainable, climatdtmg@and nature changing activities in and on theirenment,
most especially in the Niger Delta region of Nigeri
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