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Abstract
In this paper, we shall study the spiritual andig-economic implications of witchcraft phenomenon witkthe
framework of traditional African wrld-view. We shall probe to know whether belief in witcaft is ontologically
rooted in African cosmology, or a mere superstitibhe study will expose the destructive impact d@tlhcraft on
human and social development and the need for riereationof the psychicrent of the African. The witchcra
phenomenon constitutes the greatest threat inftheflan African. We cannot continue to argue oer existenc
or reality of witchcraft when many people have dpeonfessed involvement in witchct.
Key words: African worldview; witchcraft in Africa; epistemodry of witchcraft; psychology of witchcra
Introduction
Witchcraft is a constant problem in Africa. Africanof all classes, poor and rich, illiterates arel éducate:
classes all have onar two bad experiences to say about witchcraft asefarious and destructive spirit that
hindering human and social development in the oent. Africans have unconsciously developed witafti
mentality which is a permanent condition of living heessly in fear, intimidation, mental torture andrispal
insecurity. Witchcraft has not only weakened theialobond, but it has forced the African to embraseud-
spirituality and diabolic religious rituals. Spirél vigilance and protection agairwitchcraft attack has become
vital aspect of socialization in Africa. The avesagfrican child grows with the fear of witchcraft. cannot be
denied that witchcraft accusation has led to breakdof marriages, communal warfare and irrecontglammiy
between siblings, families and communit
The success of the witchcraft scourge in Africiraseable to the spiritualistic nature of the Adricworlc-

view. The highest ambition of the African is to é®p his or her spiritual capabilities to theximum. Acquisition
and usage of spiritual power for good and evilhis highest achievement in the African w-view. The African
world-view is not only a religious phenomenon, but israbterized by the quest for spiritual power. Afrisaare
specialigs in the manipulation and control of cosmic forddbiti (1969) writes

There is mystical power which causes people to walfire, to lie on thorns ¢

nails, to send curses or harm, including deathmfeodistance, to change ir

animals (lycanthrop, to spit on snakes and cause them to split opendan

power to stupefy thieves so that they can be cargg-handed; power to mal

inanimate objects turn into biologically living eteres... (197,19¢

Even with the pervasive influence of witchc in African cosmology, scholarly investigation ofig
problem is far below the magnitude of the probl&ome scholars dismiss belief in witchcraft as nsengerstition
In this paper, we shall demonstrate that beliefvitthcraft in Africa is a realit' Evidence abound that Africe
people are suffering in various ways from spiritaaiherability that is associated with witchcraftppession

Even though witchcraft is not a peculiar Africanperence, Africans have every right to expose
problem thais life threatening. All over the continent, Afans do many things to avert witchcraft attack
bondage, “...they wear charms, eat 'medicines' othgeh rubbed into their bodies; they consult expespecially
the diviners and medicine men to cceract evil effects of this power... This mysticaler is not fiction: whateve
it is, it is a reality and one with which Africareg@ple's have to reckon. Everyone is directly oirgally affected, fo
better or for worse... (Mbiti 1969: 197,1¢
AFRICAN WORLD-VIEW

African worldview is predominantly a religious phenomenon. ltoires a r-linking of nature, man and
history to the supernatural (Hesselgrave, 1978).IHiere is a spiritual view of life and almost gihing is given ¢
religious interpetation. Imasogie (1986) has given a good pict@ispitual vulnerability in the Africa worl-view.
“In light of our contention that the African wo-view is charged with spiritual forces most of whane inimical tc
man....The African tenaciously ho that the saalled physical world has spiritual dimensions egplwith spirits
and demons. These spiritual forces interact witmdmu mediums for the purpose of carrying out theifarious
desires... the African lives in fear of those deiodiorces an the human allies” (79). Pope Paul VI (19
corroborated this view thus:
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The constant and general foundation of Africanitiaml is the spiritual view o
life. Here we have more than the-called "animistic" concept, in the ser
given to this term ithe history of religions at the end of last centie have ¢
deeper, broader and more universal concept whinkiders all living beings ar
visible nature itself as linked with the world bktinvisible and the spirit (¢

The second fundamental ment of the African worlddew is the primacy of the group as the basis
identity and survival. Mbiti (1970) has commented the communal nature of African traditional sogieind
insisted that traditional religions are not prirhafor the individua, but a communal affair, and that to be hume
to belong to the community, which involves “...paigiting in the beliefs, ceremonies, rituals andifass of thal
community. A person cannot detach himself from rilegion of his group, for to do so to be severed from his
roots, his foundations, his context of security, kinships and the entire group of those who maikedware of his
own existence” (1,2).

A foundational aspect of the African wa-view is the ontological unity of cosmic forces Africa, religion
is understood ontologicallyhat is, as pertaining to existence or being. ltfelf is an organic whole, with one thii
integrally related to every other. There is no cldemarcation between the sacred and the profamiehvs typial
of traditional Eurceentric Christianity. Phelps (1990) has rightly eb®d that Africa-rooted logic is a disunited
process by which the mind tends to seek the urfigpposites “... God is found in the midst of commity activity
as well as in quiehoments of solitude. Life is not complete withdu unity of male and female. The rhythm of
requires activity and rest, laughter and mournihgught and emotion” (33¢

Africans have a peculiar concept of time. Timetfa African is the etern present, the past and present
now. There is no concept of the future, since & hat yet occurred. This concept of time has inftesl the Africar
understanding of human life, death, and immortalitgath in Africa is a transition to glorious eence in the spirit
world. Death moves a person to that existence wlifetiee living remember him and perform the proparals he
will achieve a "collective immortality" with his febears. According to Udobata Onunwa the universkda African
world-view is conceived of in a cyclical order of success- symbolizing harmony, persistence and dynam
Time in Africa is measured differently. “It is remked in no- abstract terms. The Greek wckronoswhich is
related to linear measurement of time ( not appropriately apply in Africa. It is rather thwrd kairos (season) -
which appropriately describes cyclical order ofreégé (Onunwa 1990: 4

African religious traditions emphasize belief ire thncestors. Ancestors are the "living dead", waacise
great influence, if remembered by their kinfolkrishns do not worship their ancestors. Ancestoeshatd in grea
respect and revered memory. On the centrality okstnal spirits in Africa communal life and religity, Phelps
(1990) wrote: “Thespirit of the ancestors is a vital part of the Aém concept of the community, in which
collective power of all members of the commu-the living and the "living deadgnergizes and pervades the d
life of everyone. Those ancestors who exed special moral virtue and strength in life arédhe as spiritua
guides for the living” (335). Another fundament&raent of African worl-view is that religion is anthropocentr
The welfare and survival of man is paramount. Marstexist to be lligious. Thehomo religiosumay not worship
a deity that is either antiran, or inhuma

What is Witchcraft?

The term witchcraft refers to the use of superratpower for harmful purposes. In popular Englishge
witchcraft is synonymous with sorc, contemporary anthropologists now distinguish leetwwitchcraft as: “... a
inherent mysterious power of certain weird, abedrgarsons and sorcery, as the work of ordinaryqreraising
deliberate techniques and external means familarother adult mebers of the community” (The Ne
Encyclopedia Britannica, 1975: 8¢

The word "witchcraft" is derived from the middle dish word wicchecrafteand the Anglo Saxon
wiccecraft.It is a compound noun from "craft" and "witch". @nally, craft means skill, ower, strength and force.
Semantically, the word "witch" is synonymous wikte tLatinvincerewhich means "to conquer" (Mbuy, 1992: 1
Another possible derivative for "witch" is the othglish wordwicca, which is analogous with the middle Ic
Germanwickenwhich means "to conjure". The Sweddish wvickameans "to move to and fro" (Collins Engl
Dictionary 1979: 164).

In modern usage, "witch" is the root word of "witchft" and the designation for the female initiafBiseir
male counterparts aralted "wizards". While witches operate through anpailsive power, or spirit possession,
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sorcerer is moved through an elemental diabolid.bddii and Buckler writes: “Belief in witcheindividuals who
could mysteriously injure other people, for irnce by causing them to become blind or impoterd, w&hich coulc
harm animals, for example, by preventing cows fgimng milk- dates back to the dawn of time” (4¢

THEORIESON THE ORIGINS OF WITCHCRAFT

The first enigma in the theories of witchcral the proposition that witches are unconscious off tbeil
deeds. Some scholars are of the opinion that wstelre slavishly addicted to evil actions. The fasjument tc
justify this proposition is that witches take délign harming their friends,eighbors, school mates or close relati
The idea is that a normal person cannot harm pewipteare useful to him. Margaret Murray, a BritEgyptologist
has identified witches of Western Europe to be timnants of a once popular religion that wat off by
Christianity. Murray's view is generally rejectesl anfounded by many scholars. British historianRH.Trevor-
Roper sees witches as a progression of the "demgylowhich medieval Christianity nurtured out ofagsant
superstitions.

BronislawMalinowski has also said that magic (including soy} are institutionalized "substitute activit
when people fail to avenge their enemies, or whés glaring that normal survival is an imposstyilbecause ¢
technological inadequacies (The New Eclopedia Britannica, 1975: 897). Offiong (1991) his Witchcratft,
Sorcery, Magic and the Social Order among the thitifi Nigeria, traced thprevalence of witchcraft in Africa to tt
disintegration of traditional structures and systemeccasioned by Eupean conquest and forceful occupatior
Africa (58). Absolute poverty has heightened thar fef the African on witchcraft. Poverty is integped as th
outcome of witchcraft persecution. Business fajlyr@or harvest, epidemic and natural disaster attributable to
witchcraft.

The Existence and Reality of Witchcr aft

Witches and wizards are human beings who have dgeéltheir spiritual potentials to the highestreaf
functionality. Witchcraft is the art, or skill, wtti enable the possessor tanipulate the spiritual universe throu
preternatural powers. Behaviorally, witches aredidtive, oppressive, capricious and sadistic. Witalt is a
complex combination of various negative elemerdatds. Witches and wizards have spiritual advais over their
victims. It is the highest display of man's prinsaliritual potentiality. Scholars are divided on #dstence an
reality of witchcraft. EvansPritchard (1937), a British anthropologist in adstwf Azande insisted that witches
not exst: “Witchcraft is an imaginary offence becausis impossible. A witch cannot do what he is supddsedo
and has in fact no real existence” (21). In hiswasto the question, "Do witches exist? Idowu (1970e first
indigenous Nigerian professof ieligion and late patriarch of Methodist ChurdiNigeria asserted tht

In Africa today it is 'real' that the majority dfi¢ people believe that there .
witches and there is witchcraft. Witches and witelfftcare sufficiently real as
cause untal suffering and an innumerable death... witchcdsfan urgent an
very harassing reality; it is a diabolical, s-enslaving presence... | will ass
categorically that there are witches in Africa;tthiaey are as real as are
murderers, poisonersand other categories of evil workers, overt
surreptitious... (9

Sogolo (1993) has faulted EviPritchard and Idowu for ignoring Winch's cautionaegt the use ¢
notions such as "existence" and "reality”" outsidikucal contexts (100). He arguehat witchcraft is immune to ar
objective, or scientific investigation: “The poinas been made that witchcraft is not parasiticadense or that it i
not a kind of science... One of the points oftésad is that scientific explanations are incorrble with witchcraft
claims and that the former excludes the latter beeascience accords with reality” (1993:101). SoddR93) is
emphatic on the futility of using scientific metladdgy to unravel the mystery of witchcraft: “As aetaphysica
phenomeann, the ontological status of witchcraft is not hirit the bounds of human reasoning. In other wc
whether witches exist in reality or they do notist a question that can be settled by the exercise ohthean
intellect. Also by their very concepns, witches as metaphysical entities are not stibjeany formof scientific
investigation (93).

Sogolo (1993) posited that witchcraft belief in is& have the following characteristi
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1. Witches are capable of turning themselves interobodily brms; they can change into animals (bi
leopards, snakes, etc).

2. Witches can fly at night in their various incarrstiey can travel great distances instantanet

3. Witches can turn themselves into disembodiedtdprms, able to kill or harna victim while their bodies
remain in bed.

4. The acts of witches are always evil and destreicthey cause the death of people, make men iempanc
women barren (99).

Omoyajowo (1983) sees witchcraft a spiritual phenomenon that can hardly stanjective and rigorous
scientific inquiry: “It is hard for us to believéat the souls of people could take leave of theitiés to attend
meeting while their bodies remain at home... thieabidrs and activities of witches are not verifeabt this motal
world, it is arguable that their power too, is lied to the spiritual world...” (327
Types of Witchcraft
Two types of witchcraft exist in some African commities. Among the Akan people of Ghana, the ¢
witchcraft is callecbayi pa,while the ba one is calledayi boro.Among the Tiv of Nigeria's midd-belt region of
Nigeria, witchcraft is calledsav. There are two kinds ctsav,the good one and the bad one (Opoku , 1978:
Crawford (1968) has shown that there are two kiofisvitch; thereis the nocturnal, malignant and nausea
creature; and there is the sorcerer or practitionévpad medicines" (104). Crawford who believedtia existence ¢
witchcraft also said "Belief in witchcraft is artexnpt by man to rationalize and unders the malevolent forces of
nature and the misfortune of life" (10
Witchcraft Operations and M eetings

Witchcraft operation is both nocturnal and diurnéitches conduct their official meetings from 11 pm
3 am in market places, village hall, schocemises and on top of such trees as iroko, baobdtsiti-cotton.
Witchcraft meetings are spiritual and there is @@earch evidence of physical meeting. On the métimweling,
Omoyajowo (1983) has said that witches go to mgstithrough various mee depending on the locality, whi
some are said to turn upside down and walk witlr fleet in the air, others somersault to incregssed. “Som
are said to fly naked, having rubbed on their bedieertain ointment which makes them invisiblen8avak to
meetings on spider's webs; some ride on animatshikck or white and spotted cats, toads, dogs,amd birc
familiars” (318).

Among the Mende people, there is a belief thathesctravel on spiders' webs while on land, in gdow
shells on wadr, or on winno wing fans in the air. Offiong (19%sserted that: “Witches leave their phys
bodies during sleep. They can even change intaarateat up crops and can spread diseases amaquig p@&d).
Witches and wizards have power of metamoris, that is, they are capable of transforming thedwes into no-
human creatures like snakes, bats, leopards, ntosguicrocodiles et cetera. Witches fly as birdshim night.
Mckay, Hill and Buckler (1987) have this to sayotFcenturies, tales hairculated about old women who ma
nocturnal travels on greased broomsticks to sabbatassemblies of witches, where they participatesexual
orgies and feasted on the flesh of infants” (4

In southeastern Nigeria, witchcraft can be acquireough any consumable substance. It can be bou

cheap prices. In some communities, giving of witeftcto another without agreement is deemed tcheehighes
wickedness which one person can do to anothereBsisg of witchcraft spirit is differefrom witchcraft initiation
and full participation in witchcraft activities. €most disturbing dimension of witchcraft is alilib kill a humar
being which has dominated witchcraft confessionmo@ajowo (1983) has said that activities of witchee
comprehensively against society, hence mischievodsdamgerous to progress. Witches according to imantice
spiritual cannibalism by feeding on human meat tirad victims are often fastened to a tree with germound hit
neck and butchered for witchérdeast. “Witches may even begin by eating thegkin They may also cut their mi
from the leg and so give the sufferer ulcer. Witchee believed to have special taste for humardblBbe effect ol
the victim whose blood they drain by spiritual ms is that he becomes lean and wears away gradillig finally
dies” (320).

Offiong (1991) has affirmed the views of Omoyajo\i@®83) on the cannibalistic nature of witchci
operation: “They can suck the blood of their viginthereby making the gson look dry or suffer from anaemiz
They meet at a particular spot where their victams said to be transformed into various kinds dfmais, killed,
cooked and eaten. Once this is done, their victiias(84)

It is generally believed that witcheinflict material loss on people. They can cause tefas and

unreasonable expenditure of money. They can maatgulormal people into drunkenness and drug addictn
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Africa witches are blamed for most of the road ficahccidents, snake bites and lenness. “They can cause
abortion by removing the child from a pregnant watmavomb, and taking it to their nocturnal meetibggeast
upon. They can similarly caused impotence in merebyoving their testicles (Omoyajowo, 1983: 3

In England, witchesvere suspected of causing three de- a broken leg, destructive storms and bewitc
genitals. Between 1559 and 1736, 1000 witches %i#tegl officially in England. Burns (1973) notedatwitchcraft
in England was viewed as a voluntary act which ives the selling of one’s soul to Satan in exchdogeliabolic
supernatural powers and that those who acquire pomiers have the ability to use it against theiginieors to caus
their cattle to get sick and die, cause cropsitafad harm their chdren. “But the most valuable gifts bestowed
Satan were the power to blind husbands to theiresvimisconduct or cause women to give birth to sdimt
deformed infants” (462).

METAPHYSICSOF WITCHCRAFT

Witchcraft problems have again led scholars tosit the ancient cosmological puzzle as to the erist of
a plurality of universes. "Is the universe uniqueae there many universes?" (Munitz 597). The lemelosopher
Plato had posited that there are two worlds, "thgsjzal world which is an inerfect reflection of the ideal wor
and the ideal world itself which is the wc of forms"(qtd. inOmoregbe 1996: 4). Plato contended that the ma
universe is only a shadow of the world of formshé&@tpeople have argued that if the universe icceptually all-
inclusive, it is plausible to think of a pluralibf universes. This philosophical antinomy is furtaggravated by th
paradoxical nature of witchcraft phenomena. Nadslrightly observed that: “Everything connectethwiitchcraft
takes place in a fantasy realm which is, almex hypothesigntangible and beyond empirical verification. Tl
shown most clearly in the tenet that it is only thleadow souls' of witches which roam about anacktvictims,
while their bodies remain &dp at home, thus deceiving any ordinary attempfisr@aing or disproving, thes
mystic activities” (18).

Confessions of witches have goa long way to confirm the view that there is a spait universe. Thi
invisible world is said to have a profounnd unremitting impact upon the visible world. Motiediteratures ani
patristic theology gives the impression that, tpigitsial world is the exclusive domain of demonsfisey 26, 27
We are also told that the physical world is govdrhg the decisics of the spirit world.

Another metaphysical argument connected with witgfigractice is the problem of mi-body interaction.
Great thinkers like Plato, Augustine, Aquinas, 8rascartes had posited that the mina separate substance, which
exist incependent of the body. David Hume and Bertrand Riussshemently in the spirit of analytic traditic
debunked previous thinkers and postulated thatrtimel is nothing other than series of perceptionsictv succee:
each other sequentially. E. Ogierii has stated that "witches exist and the primaryunsént they use in achievi
their end is the mind" (9). In African human psyttyy, there is a firm belief that the mind has mffuience over th
body.

Witches are experts in telepathy. Telepathyhought transference is the ability to communicateaty
from mind to mind. It involves thought reading,telepathic intrusion of the subconscious of anofiegson throug!
words, images, ideas, sensations, or emotions.hétare capable of "invad" their enemy's "subconscious" 1
evil purposes. It was this enigmatic posture othdtraft phenomenon that led Lucas (1970) to says ‘absolutely
necessary to obtamgreater appreciation of the relation between mimdi lzody in order to explainfact which has
been ascertained in connection with the practicgitwhcraft" (333)

Another metaphysical dimension of witchcraft is-of-thebody experiences, which involves the separe
of the soul, or inner spiritual essence. This phegwon is sangely similar to "soul projection”, "astral prdjen”
or "astrotravel". Witches have confessed that they are depztiraveling to distant places through manigaolaiof
the spiritual forces. A witch may travel from Cadalto London in the spirit, hile the physical body is lying on tl
bed. Other related diabolical practices of witcktdraclude psychometrics, necromancy, invocatiod eanjurations
Admittedly, witchcraft claims and confessions anempirical and illogical, but it ian accepted fact that spiritual
experience need not be validated by sense datb éoithentic
The Psychology of Witchcr aft

Belief in witchcraft in Africa is so rampant thath@ can detect a witchcraft mentality in the psychéhe
African. Clive Malone avers thahe persistence of witchcraft belief can be latiiéd to the socialization proce
which gives credence to the formation of witchcragntality and that witchcraft causation is an wesgioned ani
taken-forgranted assumption when there is illness,fortune and death (376). Belief in witchcraft pres
pseudopsychological explanation for misfortune. Even lgmople trace their failure to witchcraft attack.id
common knowledge that indecision, or procrastimatian cause frustration. Peopleho find it difficult to accep
responsibility for their action, or inaction, ratHid it very simple to pass blame on witches. Jthere is an idea
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spiritual manipulation. Since witches are regardesd enemies. Omoyajowo (1983) has clearly analythe
psychology of being bewitched: “... It is very lixghat once a sick man is told that a witch igafiis blood he wil
believe that his death is inevitable. He gives Wihape of recovery. And so the will to live, whighays such a
important pa in recovery from illness, is missing” (33
Witchcraft mentality is seen as a situation wheeefear of witchcraft controls the imagination ahdught

pattern of the victim. In such a mi-set, no discussion can end without a mention aflwitaft & a diabolic problem.
Another dimension of witchcraft mentality is in dres. Many accusations of witchcraft are based eards. Seein
ones enemy in the dream may be interpreted asfaration that the person is a witch. Omoyajowog3pwrites
on the futility of identifying a witch through dream

If you fight with somebody in your dream, you imnegely become suspiciol

of him, believing that he possesses the power tfheraft. You then begin 1

take precautionary measures against him and bre have in your mind

permanent picture of him. Thhasthe quality of bringing him more and mc

into your dreams and so confirms the suspicion fraue already developt

about him (333).

Epistemology of Witchcr aft

The first, and most intractable istemological question that deserve our attentmndo witches hav
knowledge of their action? The second questioraris,witches conscious of the evil consequencesimapdct of
their act on society? These two questions are fuedéal and inescapak for the proper analysis of the concep
epistemic justification of the witchcraft phenomantewis (1946) had asserted "all knowledge is Kedge of
someone; and ultimately no one can have any gréamhbis beliefs which does not lie within his owxperience"
(236). This study has shown that many witches aizdnds have full knowledge and consciousness af #reand
actions.

Another epistemological puzzle is the new idea Witthcraft means "wise craft". That is higher kregge.
Proponents ofhis novel idea are of the opinion that witchciafa "superior knowledge" which places the posse
in an advantageous position over novice. Witchdredtefore is a privileged knowledge. Joseph Ojaridyhimseli
a practicing wizard) had debunked ms of repentance and conversion by some witchess "difficult to get
witchcraft out of a person's system". Mume wenttorsay that to ask a witch to abandon witchcraftvgrofor
Christianity is "akin to asking someone who hasu@regl education to tn illiterate. Once you acquire a
knowledge -education or witchcra- it is impossible to throw it away" (gtd. Ironsi 1988: 36, 37]

Witchcraft knowledge is ar-progress and antiuman; it does not make any positive tribution to nation-
building and personality development. ljiomah (1Pfi&s made a strong and indubitable propositiothenmoral
dimension of knowledge: “Knowledge has a moral digien in so far as it has significance for humaaiization or
actualizéion... in a pragmatic sense the quest for knowédulegins at the cradle of problems... every knogédduhs
an end, the solution of the problem that generiit¢é5s).

A summary of some witchcraft confessions goes tabéish the fact that witchcraft owledge is not
problemsolving. Adopting the presuppositions of A. S. Gtay ljiomah (1996) has categorically debunkediesy
that "Knowledge has nothing to do with the spititualuational and emotional aspects man... (3®.futther
agreed with Glyton that such a position is a separation of huessences from knowledge and that it is imm
liomah (1996) classified any knowledge that doespromote social progress, sactualization and fulfillment &
unknowledge. Knowledge that kills aidestroys is "migknowledge"”, because it does not represent excel.
Witchcraft and Witch-Hunt in History

Belief in witchcraft can be traced among the pesmleancient Near East. Exorcism and magical po
are ascribed to gods, heroes, and men inent literatures of Canaan, Egypt and Mesopotamieerd was
persistent fear of demonic powers and there waardi¢ quest for spiritual resistance. Offiong (1p8as observe
that earlier prohibition of witchcraft was contaihén the code of Hammuri, the king of Babylon and th
witchcraft flourished among the Chaldeans, Egyptiand other oriental peoples: “In ancient worldicives anc
magicians featured prominently too in the civilinat of ancient Greece and Rome... Thus beliefs itohes an
sorcerers have been characteristic of al-scientific societies” (54).

Mbuy (1992) affirms witchcraft as an existentialepbmenon with a long history and avers that bety
the 18" and 18 centuries, the presence and operation of witchtrdtme more visible which led to arrests ¢
executions of witches and wizards. “In the Amerieawl Asiatic continents, the phenomenon of witctidras beel
sufficient to either stifle, discourage or fullym@ain the problem of witchcraft” (1¢
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In Africa, antiwitchcraft campaign occurred in Nyasaland in 1984wvas led by Kamwende, with fu
support of young men, the Bamucapi (Medi-vendors), the crusade which was known as Mcape-Witchcraft
Movement spread through Nyasaland, the Rhodesiaten€ngo. According to Offiong (1991), on arrival ir
particular village the Bamucapi will assemble &k willagers, deliver a sermon and then line thgnfan a witch
finding exercise. With the aid of small mirrorslegled witches were detected, and githe chance to give up their
“horns” or harmful medicines. “If they refused tovg them up, the crusaders or Bamucapi proceededr®thern
by giving each one a sip of Mcape medicine. It wlaimed that this medicine would cause any witclo \wéturnec
to his evil practice to die” (61).

Omoyajowo (1983) has corroborated the Bamucapy skath some additional information. According
his report the Bamucapi also sold protective chaantspowders to protect the users from witchcrafticed dange
and illfortune. He further noted that even though the mimgion was opposed to Christianity, it recon
tremendous success because of their new methogiatihg with the problem of witchcraft, “for exampteey were
young people and sold their mixture: clean bottles like the modem chemists, and prectusdoperations with
sermon about their origin and the potency of theethod” (1983:324

In 1947, another antidtchcraft movement emerged in Nyasaland. The leadehe group was name
Bwanali, &sisted by his closest disciple, Mpulumutsi. Thevement was later called the Bwal-Mpulumutsi: On
the mission and vision of the movement Offiong (PBported that the movement was determined tihdate
and wipe out witchcraft through “the systetic destruction or reform of witches and by thetpotion of theil
potential victims” (61).

Immediately after the Second World War, the Nanagboor Atinga movement of wit-hunters emerged in
Northern Ghana and spread across Togo, DahomeW@adia. Omoyajowo (1983) who personally withessed
activities of Atinga movement reported that theugrgrepared a concoction of blood, water and kala that wa:
administered to accused witches and that the gatagpsold pieces of the nuts to people frotection. The group
compelled witches through physical torture to giyetheir powers, stubborn were made to pay fingeréoe theil
sincerity and innocence.

Usually a fowl was provided by the accused, andfdiad was hal-slaughtered and allowed tun about till
it died eventually. “It was the way the dead foay lthat indicated the innocence or guilt of accusetiad to lie
facing upwards if the accused was innocent andwhis practically impossible. A second trial waswakid on the
payment ofnore fees and bottles of gin. Unyieldingly accua@dhes were often beaten to death” (3

Between 1978 to 1979, a new i-witchcraft movement calletilka Ukpotio,led by Edem Edet Akpan
(alias Akpan Ekwong), operated effectively in llibiand in thethen Cross River State of Nigeria. Offio
(1991)who personally withessed and interviewed l&aeler of the movement reported that the group geahm
frond (ekpin to a suspected witch, and that next action wagetthe legs and hands of the suspech a specially
treated twine and leave the victim there until hesloe had confessed. “Apart from tying the hands lags, rec
pepper, referred to as "powder" by Nka Ukpotiowas smeared all over the body of the suspectskBlats were
also poured wer them and they were constantly flogged” (66)e Eltivities oilNka Ukpotiowas eventually checked
by security forces who carried out mass arreshefleaders of the movement including Akpan Ekwoimgskelf-
who faced criminal charges in court and etual incarceration.

Witchceraft and Death Penalty

In the history of western civilization, the Babylans were the first people to view the danger d€hdgraft
as a serious problem. Babylonians at an earliee datestigated the menace of witchcraft. Aabylon, the
punishment for witchcraft was a death sentenceigyldxecuted. Burns has said that if the old Bahidns did no
invent witchcraft, they have a reputation as thetficivilized” people to identify witchcraft as seus socia
problem. Buns went on to say that Babylonian laws invokeddbath penalty against witchcraft and that thel
evidence that the power of witches was widely fdz

Burns (1973) also attempted to determine the saeiakation of the fear of witchcraft and attted the
growth of demonology and witchcraft to either tinereasing health hazard caused by the climate eofTthris-
Euphrates valley or probably the need for a camtrdl conquering state to instill fear in its sulbge(58). Mckay
Hill and Buckler (987) have also reported that death penalty wasptimshment for witchcraft in ancie
Mesopotamia and that the people of Mesopotamia wemeworried about witchcraft and sorcery. Thesogbointec
out that anyone accused of witchcraft, even ifcherges were not investigated was compelled to passigh anc
ordeal by water and that inside the water the geate expected to decide the ce

When the accused is thrown into the Euphrates ‘whi@s considered the instruments of the god
defendantwho sank was guilty; a defendant who floated was@ent” (18). In ancient Israel death penalty
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prescribed for witchcraft "Thou shalt not suffewdch to live" (Exod. 22:18). The first historic rgpaign agains
witchcraft took place in 367 A.D. TrRoman Emperor Valerian ordered it. From 13th centwitches and wizarc
were burnt to death officially by governme

Offiong (1991) has also reported that following thel of Innocent VIII in 1484, some 300, 000 wits
were executed publicly (57).nigrants to America went with the belief in witchfit The laws of New Englar
made witchcraft a capital offence. In 1641, Massaetts enacted a law, which described witchcratag&nan
with familiar spirit, hence punishable by a deagintence. A mmilar legislation was promulgated at ConnecticL
1642. New Haven followed suit in 1655, with a new] which said "if any person be a witch he or shall be pu
to death” (57).
Conclusion

Witchcraft is a major problem in Africa which deges maxinum scholarly attention. Many peop
including Christians are suffering as victims oftakicraft. Witchcraft is real. African pastors, thmgans anc
philosophers should work together to overcome witaft problem. In Pauline theology, these diabpleers are
referred to as "angels", principalities", "powe(Romans 8:38; | Cor. 15:24). Even the distinguis@etman Nev
Testament scholar, Bultmann (1954) admitted thetemce of this power and lamented that "the reaitwhich
man finds himself isleeady one full of conflicts and struggles, a rgalvhich threatens and tempts" (25

Witchcraft is hindering genuine social and religiquogress in Africa. It is not an exaggeratiosdy tha
Africa is lagging- behind in socieeonomic, and polical development, the continent is among the podresite
world. Spiritual causation can be attributed to pineblems of Africa, and it is not wise to rule dbe witchcrafi
factor either to appease scientism, or fit into Western scientific wor-view. It is now glaring that help canr
come to Africa from outside, the hope of technatagitransfer from Europe, America and even Asia faisd.
There is no indication that Africa will likely achie the Millennium Development Goals of the Uniations along
with other continents within the targeted periodridan scholars should rise up and accept the ehgdl to confror
everything that hinders human and social developinethe continen
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