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Abstract

Shiva-Buddhist is a phenomenon which is appeareiiglthe Singhasari-Majapahit period. It can bensieem
the signifier of Jago temple, Malang. The elemdrthe signifier can be seen from the substancéefélated
manuscript. Based on the form of architecture, Jagmple shows the paralellism of Shiva-Buddhist. In
addition, the description of the relief is usefolexplore the paralellism. The accompanying atisfaeinforce
the hypothesis of Shiva-Buddhist pararellisminglkeod ofSinghasari-Majapahit.
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Hinduism and Buddhism are present in the archipelddne appearance is predicted in early century.
Although, some foreign chronicles have alluded thatcontactbetween Hinduism-Buddhism and Nusartara
some centuries. A fascinating phenomenon is ocdudwing the Singhasari period that is the paialiel
between Shiva and Buddhism (Santiko, 1995 and Kireteal., 2003). Parallelistic shape is expressgd b
Pigeaud and is supported by Santiko. There hasd®e&r of the religion of Shiva and Buddhistpoifitv@w in
the equation of the concepts equivalent to the dsgishiva-Buddhism (Wahyudi, 2005). It is often fosed
considers that it is melting in the religion of @&hiand Buddhism, which is not what happened. Shiva
Buddhist teachings and rituals still run their b

The templerepresents the sighting pararellism kwcdhe temple is made as a manifestation of the
religious concepts. These elements may be appfoentthe architectural side, decorative side andythe of
the reliefs. The study of inscriptions and manyssrcould help to re-construct the phenomena. Jagapleis
selected as the object of study because the irotigervation is showed the strongest suppositiorthen
application of the concept of Shiva-Buddhist pdlialm. It is expected to prove and to explorethigieus
concept especially the implicit matter.

Under these conditions, some of the examined isaeg1) the concept of Shiva-Buddhist parallelism
during Singhasari-Majapahit, (2) a signifier of @&iBuddhist in the temple of Jago, and (3) the elasof the
Shiva-Buddhist signifierSinghasari-Majapahit periédirthermore, thestudy is expected to explaincthrcept
paralellismof Shiva-Buddhist during in the Singhraséajapahit period. It also describes the sigmifié Shiva-
Buddhist in the Jago Temple. The latter is expetitechow the elements of the signifier on the eim&ment of
Shiva-Buddhist in Singhasari-Majapahit period.

This study provides clear scope in its main fiefdstudy on architectural and religious study as a
signifier element in the enshrinement of Shiva-Bhidtin the period of Singhasari-Majapahit, espécia the
Jago Temple. This will be obtained information abthe elements Shiva-Buddhist seen in the architeabf
enshrinement as the implementation of religioustre

Specifically, the scope can be described by dpatimporal and study as follows: (1) spatial (®g)ac
Candi Jago located in District Tumpang, Malang negein the province of East Java, (2) temporal €)inthe
classic period or periods Indonesia influenced ligdd-Buddhist, especially the kingdom of Singhasard
Majapahit, and (3) forma (study): knowing the peliém of Shiva-Buddhist during the Singhasari-Meghit
period, analyzing signifiers Shiva-Buddhist in tteemple Jago,and knowing the elements of Shiva-Bistidh
signifier in Singhasari-Majapahit period.

Based on the above explanation, thisstudy istiEaglue to: (1) paralellism of Shiva-Buddhist igitg
interesting and unique based on the cultural disec§Nusantara during the Singhasari—-Majapahiiqukr(2)
many signifiers appear in Jago Templethan othetecoporary temples, (3) specific study on signifief Shiva-
Buddhist is not exhaustive and does not look ferdbscriptive patterns for JagoTemple, and (4jitiaéngs are
expected to add scientific treasures of culturg@eeially architectural and religious studyin theripé of
Singhasari and Majapabhit.
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M ethod

This study used historical archeology, that wasa Inetween archaeological method and historical
method. There were some steps:(1) documenting entdgical and textual data; (2)interpreting seroaty the
Shiva-Buddhist signifier of Jago Temple; (3) dising the signifier with history of religions; anat)(
concluding the findings and the discussion.

The object of this study was Jago Temple locateDistrict Tumpang, Malang regency. The focus of
the studywas a religious signifier Shiva-Buddhisthvwstudies on aspects of the concept, shape,einfe and
patterns that appeared on the enshrinement.

The first data wasartifactual. Artifactual daamprisedJagoTemple with a focus on the appearafnce
the influence of Shiva-Buddhistconcepts. The secdath was textual form of texts and references that
supported the existence of the site mainly inforomategarding the building of religious background.

The artifactual data contained information regegdshapes, reliefs, statues, decorative and stipgor
structures. While the textual data in the formgforting information regarding the history of Jagmple and
religious concepts background. Furthermore, tha datl data sources can be seen in Table 1 below.

Table 1 Data and Data Sources

No. Data Data Source Data Collection I nstrument
L Thg concept.of parallehsm . > textual » documentation | documentation
Shiva-Buddhist in Singhasari- : . o
: . ; > library » literature guidelines
Majapahit period
2. | Signifiers Shiva-Buddhist » artifactual » observation observation and
Temple in District Tumpang > textual » documentation documentation
Jago, Malang, East Java > library » literature
3. | Elements of Shiva-Buddhist > artifactual > observation :
o X . observation and
signifier in Singhasari- » textual » documentation documentation
Majapahit period > library » literature

There were some stepsof study that was relatddticollection and data analysis. The data daiec
phase was done by documenting the artifactual staiece from the Jago Templeafter taking some obtens.
Moreover, the data is supported by the textual datarces in the form of manuscripts and other rizter
support. the data analysis used historical-arcloggzdl methods. The researchers interpreted seallytithe
data concerning the concept of religion and archite as a visible influence on the shape, deaoratelief and
supported structure. In addition, we discussedatthh borrowing the semiotic approach and histémgligion.

Finding

The history of the Shiva-Buddhistemergence carrdeet! from the story of the marriage between Ken
Angrok and Ken Dedes. It is symbolized by a metagho a meeting between Hindu-Shaiva and Mahayana
Buddhism. Regarding to the meeting of scholargetlage some terms of syncretism, paralellism, aditon.
The terms are referring to the written sources hawehere isno special term to mix Shaiva-Hinduisna
Mahayana-Buddhist.

Thus, history of Ken Angrok and Ken Dedes is a sumbol of the coalition of Shaiva-Hinduism and
Mahayana-Buddhism. Ken Angrok is the Shaiva-HindilavKen Dedes is Mahayana-Buddhism. Finally, the
unionis in marriage and successfully develop a miwwasty and a new kingdom ofRajasa’s Singhasari.
Moreover,the fusion or coalition interpretation $hivaBuddhist is known in Singhasari in the eraKeih
Angrok as the first king (1222--1227 AD). In theepious period, it is also known in the kingdom cddfti
(12th century AD), or in the reign of Pu Sindok-Dinaawangsa Tguh-Airlangga (11th century AD). Pre
Singhasari religious life has not shown any reaérmumenon of fusion Shiva-Buddhist. Second, Shaiva
Hinduism and Mahayana Buddhism is alive evolvedgately and independently.

Shiva-Buddhist's appearance can be seen from thadabed temples of Singhasari and Majapahit
period. In this case, it seems clear in Jago Tendplgo Temple or known as the Tumpang Temple nredin
Pararaton and Nagarakrtagama ageadharmaan temple of Wisnuwarddhana King (Nagarakrtagama) or
Ranggawuni (Pararaton) or Narrarya Seminingrat @kladg Inscription). The name of this temple is dhja
which refers to the name of a village or the temgibnds. Jajaghu is the ancient name for the prefiage
name, Jago Village. Luckily, the name of this \gkaor toponymy is not too much different. It makiks
identification easily.

The location of this temple is precisely in thelage of Jago, District Tumpang, Malang regency,
approximately 20 km to the east of the central oftivlalang. Tumpang region is known as the ela@geds of
potential findings of the site. One of popular téespis the Kidal temple as th@endharmaantemple of King
Anusapati or Anusanatha, the father of Wisnuwarddhan the western region of Tumpang passes Dtistric
Jabung until Singosari, It could be recognized tes drea of founding of inscriptions from Hindu Mata
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period centered in Central Java until Isyana Dynpstiod, such as the Lowokjati, Jru-jru, Balanditiriptions
and several others. In addition, the findings dap he seen off pretty much starting Singosari tmnpang and
towards the south through Tajinan to Turen. The whof these findings are certainly related to rbiégious
potential possessesion. Apparently, Mount Broma¢Sdyang Brahma) is the main orientation of thelifigs
of the Hindu period. Even, one of the doors inwst side Mahameru is reflected in the book ofethé period
of Majapahit, namely Tantu Panggelaran named Paagait is still recognizable as Bengawan villageame
Tumpang with rich archaeological findings.

Jago Temple’s function is pendharmaan for King Wisnuwarddhana as Buddhist besides in Wels
Shiva. We get the information from Nagarakrtagameé Bararaton. Pararaton mentions thdnjenenganira
Cri Ranggawuni queen taun 14 moktanira 1194, dhinarma sira ring Jajaghu" (Soekmono, 1974). While in
Nagakrtagama mentions tha€aka 1190 of Lord Vishnu mulih ing curalaya pjah dhinarma sire Waleri
Ciwawimbha ta len Sugatawimbha" (Pigeaud, 1960). Therefore, the temple is supppdsde a Buddhist temple
for Sugata same as the Buddhist, but looking for the findingthe Hindu temple reliefs could be categorized a
breathe Shiva-Buddhist as the religious affiliatadrihe kings of Singhasari-Majapabhit.

Temple as gendharmaan is built as a monument or memorial to the king wias died and made a
statue of a god worshipping as the embodiment. efbe, the temple is not a tomb bupendharmaan or a
monument to the king or the royal family who havedd Usually, the carved reliefs depict some adviaed
kalepasan (the separated spirit from the body). The reliefpidt the journey to perfection (Soekmono, 1974).

Jago Temple shows Majapahit style that has theaeacteristics: (1) the foot of the temple is teedhc
and one or more parts of his body is not found amgmbecause it is made of materials that areyedaihaged.
(2) horizontal frame and the vertical frame areadated with geometric motifs, motifs of flora, fauand
various motif vase. If there is a relief of narvati the story is taken from the story containeddkawin and
kidung, as well as generally themdd@lepasan. The depiction of relief is more like wayang kul{B) the
schematics are not square, but rectangular, extgridivards the rear. Main temple is located intibekyard
therefore it is not concentrated like the courtyafrthe temple of the old classical period (Santik®95:5-6).

This temple architecture shows the building madth wi foot high staircase. At present,there is the
remaining body of the temple witlarbhagrhadoors and foot of the temple. Seeing the collapsefland there
are leftover rock pinnacles, it might be possiltiat tthis temple is roofed instead of stones ashtiy. Most
likely this temple is roofed by thatch or shinglashe form ofMeru. Howeverpradaksinapatra or corridor is
not wide enough at every level of the temple. ticlions as a relief road in reading as a religactvity at the
time. The style of this temple can be categorized/ajapahitstyle. It is caused by the shape anbiterture
Jago Temple resembles Majapahit temple.

This staircase shape gives the impression as thie gfédvleru or Mahameru mountain (see Photo 1). As
we know that the temple is built like a picture Mavhich is the residence of the gods.

Photo 1 Candi Jago Front

The temple has a rich diversity of relief, recoradedy a few temples are decorated with variouefelin
the temple of the body, the rest is only one to staries. This temple has several stories. The, firantric
Kamandaka on the base of the temple porching atedfithe east-southeast and northeast. The seisoAd,
Darma at the foot of the temple porching one siflthe northeast. The third, Kunjarakarna at thet fofothe
temple porching one side of the north and west. fbloeth, Parthayajna or Arjunawiwaha at the foottlod
temple two patios on all sides. The last, Kresnayamall sides of the temple. Some reliefshave be®n away
by weathering even some of the others have be¢béaause the walls have collapsed.

Discussion

Parallelism of Shiva-Buddhist is a phenomenon ¢lcaurs in the early years. It is started from tiogys
of Angrok Ken and Ken Dedes marriage (Munandar,520Their marriage is actually a metaphor of a
combination of two major religions known in the Emt Javanese society. Ken AngrokTismurtti icons as
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seen from the description Bfraraton,therefore Ken Angrok is the metaphor of the Hindwai8a. Meanwhile,
Ken Dedes represents the metaphor of Mahayana-Brddh is no doubt becaus&raraton mentions that Ken
Dedes is the only daughter of Mpu Purwa, a Mahayarddhist priest.

In Pararaton, Ken Dedes is called by Danghyang Lohgaw&ssnareswari, a woman from her womb
key will be born as kings, if there are men althofrgm among the poor marrying her, he would becargeeat
king. Ken Dedes astri nareswari can be equated with Mahamaya, the mother of Priidelhartha of
Kapilavastu.The womb of Mayadevi gives a birthte ¢heat figures known to man all over the worldhis day,
that is Siddharta Gautama. The story of Mayademirseto be dripping to Ken Dedes.She is an iconpsréect
goddess, thus Ken Dedes represents Mahayana Baddhis

The concept of parallelism is explained as the taiths actually have a parallel system. They have a
different way of ritual and the parallels continag leading to the final destination. The term peliam is
offered by most scholars are less suitable bedfesgources of ancient Javanese mentions thattthmate goal
of both religions are a single aim and nota comtirsuparalell without end.

As for the term of syncretism is given to bothgilns may not be right, because it gives the ingioes
as if the two religious systems are confounded @rte melting. Gonda then fills the gap through psipg a
new term, which has a denotation of coalition, Wwhig fighting for the same ultimate aim by usingifierent
path, and grow together. This is a more approptéta imposed on the phenomenon of fusion-Saiwaltigm
and Mahayana Buddhism.

We can see the Shiva-Buddhist signifier from thpores submitted both by the inscriptions and
manuscripts. The depiction of religious breath cealize us the function of the establishment of ibéding.
Malurung inscription informs some data on Jajaghu Jago Temple meanwhileNagarakretagama and
Pararatondescribe religious breath of Jago Ten¥ie. depiction of a written message on Jago Tenwle i
apendharmaanof King Wisnuwardhana in the form of a Buddhistdimvhile the shape of Shiva in Weleri.

The second element is an architecture that caed® fsom the shape of the building and decoratian t
is contained in the building. Elements of the biniddcan be seen from the body structure of thedingl in this
case that can be seen is the top which has itschvaracteristics. The top shapeSithara is usually associated
with a breath of Hinduismbuilding, while the top thie building is linked to the Buddhist stupa. kidaion
pradaksinapatra or on the floor of the temple is often found atdBhist temples because relating to the ritual or
circumambulation around the temple.the architecafrdago Temple represents the breath of HinduiEne.
main mother is shaped Batur temple style whicloided of organic materials and is shaped Meru as sethe
main temple of Panataran.

The third element that can be used as a signgieontained in the narrative reliefs enshrinem@etief
is usually the depict scenes in which also breathaligious sect. These reliefs are based on trg sbntained
in the form of a colossal kakawin sort of Kresnayamd Arjunawiwaha in theJago temple. In addittbere is
also a relief that rely story-based songs, suchTastric Kamandaka, Ari Darma and Kunjarakarna.id®el
stories contained in theJago temple are Tantric &ataka, Ari Darma, Kunjarakarna, Arjunawiwaha and
Kresnayana. All of these stories breathe Hinduism.

The fourth element that can be used as a sigmifi&hiva-Buddhist is accompanying the findingsthis
case the statue or iconography. Statues can shligious breath based on attributes of the signifibie
prevalence of use and functionality. The Findingtsts are either loose or still bound to the cdntéx
enshrinement which can be used as an element tioilenark.The statue of Amoghapasa and his enteurag
the courtyard of the temple Jago shows the brefafhaatric Mahayana Buddhism. This statueis Buddhist
although most have been transported to the Netitslto reinforce the official breath of this temple

Conclusion

The depiction of Shiva-Buddhist in the Jago tengpleally interesting. There are many chances to
make a further study. Shiva-Buddhist signifier aamtainly be applied also to identify buildings Ibuluring
Singhasari and Majapahit. These buildings will kasixplored when supported by written sources like
inscriptions and manuscripts. If it is not suppdity documentary evidence, it can be noted fronathifacts.

The marriage of Ken Angrok and Ken Dedes couldibe/@das a religious angle. It can be expressed as
a metaphor for a meeting between Hindu-Shaiva aatlayiana Buddhism. Regarding the meeting of scholars
then there are states with the term syncretisnallplism, or the coalition. The terms are reallgtjaccording to
the researchers, because there is no special teymesed deserve to blend Hinduism and Mahayana ldstdd
Shaiva, except Shiva-Buddhistbased on the writbeinces.
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