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Abstract

This essay discusses Marxist philosophy. Marxissnt & usually refers to, is a socio-political ¢ing that aims
to resolve the contradiction that has led to th@atation of the masses by those who own privatperty. For
Marx, economic exploitation arises more fundaméntal a capitalist system because of the propeststion
attached to it. Hence, those who do not have ptppercome slaves to those who have. The domination
alienation of the workers, to Marx, has createdoprty-less majorities. Marx argues that the neeglutoan end
to capitalism requires a revolution. Eventually,dusits that capitalism will be replaced by sosialj and later
by communism. The essay seeks to show under wbahdris revolution justifiable. We also intend tow the
merits or demerits of Marxist philosophy to contemgry struggle for freedom in Africa. The essayaodes
that when Marxist philosophy has been criticallgedited and adopted (though, reformulated), it wealde as
an ideological orientation needed to realizing geaidreedom.

Keywords: Marxism, Capitalism, Communism, Revolution, Fread&xploitation, Africa.

INTRODUCTION

When problem arises, suggestions as to how it cbeldolved would come from different angles. Soroaild/
suggest that it requires a psychological analy®tbers would say it is fundamental that its so@alal root
should be surveyed. Moreover, there are those wholdvargue that it has political, economic or moral
undertone. Whatever the position advanced, it segoosl to note that scholars are continually formioda
theories upon which our lives can be adequatelgred In other words, philosophers, politician aodial
theorists are always providing suggestions on howsociety could be better. In spite of this, hoarecrises
continue to loom day in day out. As we said abseejety is faced with many problems. In this essayare to
examine the root of socio-political and economiglpem that confront our society. As it is neededbéoasked
at this juncture: How can political, social or eoonic problems be resolved? It is an attempt to eskithis
guestion that led Karl Marx to write what we novsdeébed as Marxism or Marxist philosophy.

Marxist philosophy therefore serves as a theorilppbphy or ideology that provides the guidelinetamw we
can attain political, economic and social developnue resolve these problems. In this regard, & ¢sitique of
all hitherto existing socio-economic modes of prdthn aside primitive communism and future commmmis
that would emerge. Thus, Marx shows us the strategy we are to adopt to attain complete freedoch an
holistic development. This strategy demands thatsheuld engage in armed revolution with those treate
exploited us throughout our lives. It is after @igtory that is certain, that we can fully enjoyr@xistence. The
questions that we would explore in this essay ohelds revolution a viable method to realizing ttem? What
guarantee does Marx have that this method is paeotigh to bring about the desired goal? Can anstunj
method be morally permissible for justice to takacp? And finally, can peaceful method be usednd e
alienation?

Be that as it may, we intend to achieve our ainfobk&ing at the issue before us in two compartmdntghe first
segment, Marxist political philosophy shall be disged. In the second segment, we shall attemjticisen of
Marxist political philosophy taking into considemat the above questions. It is after we have dbigethat our
thesis given above would be defended.

MARXIST PHILOSOPHY: AN EXPOSITION

In the opinion of Michael Rosen (2000: 528), “Kitarx was the most important of all theorists ofiabism.”
Before Marx formulates his version of socialism, doubt, he has learnt more from his studies ofidrit
political economy, German classical philosophy &hdpian socialism. These three sources have begalya
agreed to have influenced the perspective now krasviMlarxism. It is not our interest, in this esdaydiscuss
the influence of these varieties of thoughts onX&philosophy; nonetheless, it is vital that wentioned this.

It seems vital because no man is an island of kedgd. The core of this assertion is to pinpoint ¥Marx,
though contributes his own quota to scholarshipndebted to others scholars among whom we haveslHeg
Adam Smith, David Richardo, Saint Simon, Robert @®wdngels, Feuerbach, Darwin among other
philosophers.

Marx was influenced by Hegel as we have said. & fsam Hegel that he borrowed the formula with vihie
can confront the problem that assail him. This fEobis how the workers or masses could attain finegdom.
He believes that workers are not truly free in¢hpitalist mode of production. So from Hegel, Mbaotrows an

49



Research on Humanities and Social Sciences www.iiste.org
ISSN (Paper)2224-5766 ISSN (Online)2225-0484 (@)lin 5-'—.5ll
Vol.4, No.25, 2014 IIS E

ideology that would enable him to explain how titeagion of the ‘have-not’ or workers could be chad. As
we need to clarify, the condition of the masses ateis that they get a better life otherwise theyldalie of
hunger or poverty. Hence the workable formula thatild serve as an explanatory system was taken lftegel
by Marx. This method is called dialectics. Hegelialectics operates on triadic movement. A positgalaims
to explain a problem (thesis) is shown to be inadég by its contradiction (antithesis), and théetais also
shown to be inconsistent by another thing or conttegrefore blending the positive parts of botle ($gnthesis).
The synthesis of the thesis and antithesis is Wegjel calls the absolute or spirit. This spirih@ a particular
thing like table, God or man, but the combinatidralb existing reality. Hence, Hegel uses dialextio show
how things in nature are reconciled. His dialectjn®s supremacy to idea, consciousness, mindoaigtit over
matter. According to Samuel E. Stumpf and JameseFig2005: 313) “the movement of the mind from bdim
Nothing produces a third category Becoming. Theceph of Becoming is formed by the mind when it
understands that Being, for the reasons alreadyiomexl, is the same as Nothing. Becoming, Heged,daythe
unity of Being and Nothing.” It is, he says, “onged.” Becoming is therefore the synthesis of Beang
Nothing.
Marx agrees with Hegel that the subject of diatescis to understand unity in the midst of diversityas to seek
for change, yet he rejects Hegel's idealistic dlughof dialectics. To Marx, dialectics is supposede clothed
with materialistic garment. Thus, Marx removes ldma from dialectics and as such change its innankimg to
a materialistic kind. As he maintains:

The first work which | undertook for a solution dbubts, which

assailed me, was a critical review of the Hegefibitosophy of right,

a work the introduction to which appeared in1844tha Deutsch-

franzosiche Jahrbucher, published in Paris. Mystigation led to the

result that legal relations as well as forms otesi@e to be grasped

neither from themselves nor from the so-called gardevelopment of

the human mind, but rather have their roots inrnttaerial conditions

of life (Marx, 1995: 263-264).
Having said this, Marx proceeds to discuss therratfihis own dialectics. Unlike Hegel, Marx doex helieve
that a mystical entity called ‘spirit’ is responsivor the change in evolution of man or of socidtgr him,
matter, not spirit; is the driving force in histoy matter, Bertrand Russell (1948: 750) holds tharx’ view
is not the wholly dehumanized matter of the atosnistit man’s relation to matter, of which the maogportant
part of, is his mode of production.” Hence, theutafion of dialectics that fails to capture the mad production
as the condition for the motion or change as welhe root of contradiction as fail to grasp theureof reality
in an appropriate manner. Karl Popper (1945: 10@ted Marx thus:

My own dialectic method is not totally differenbfn Hegelian but is

its direct opposite. For Hegel...the thinking procésshe demurge

(creator) of the real world, and the real worldoisly the outward

manifestation of the idea. With me, on the othendhahe ideal is

nothing else than the material world reflected hg tuman mind

translated into terms of thought.
Against this background, Marx posits that dialegdtimaterialism which is his own method still opesatvithin
the laws set for it by Hegel. These laws are nomegally referred to as laws of dialectics. They@jethe law of
unity and struggle of opposites, (2) the law oflgative and quantitative changes and (3) the lathe negation
of the negation. With these laws, Marxist philospplevelops its internal logic for the exploratidittee crisis of
freedom, development and alienation. We shouldaéxphese laws briefly to make Marxist philosophgren
simplistic. This shall be done in the next paragrap
The law of unity and struggle or contradiction @posites presupposes that a thing on the one hambtbe
separated from other things. That is, phenomemaufre are connected to one another. Marx wouldvsater
how the workers are connected with the produceisrs with the ruled and so on. On the other hémd,law
also presupposes that things that are connectedoafticting. As Marx shall show us later, the st of the
capitalist and workers are conflicting. It is thmntradiction that informs the second law of dititec The second
law presupposes that changes in quality may briimgitaquantitative change and vice versa. In thiecMarx
shall later demonstrate how increase in produatistput by the workers would lead to their expladtat In the
same way as increase in workers could lead to aserén the quality of service with a consequencéowf
wages. Thus the law of quality and quantitativengjfes suggests that change occur rapidly, so togress or
development is not a gradual process but a leaip.cbimtradiction that would lead to positive chategjes Marx
to consider the third law. The law of negation bt tnegation explores the stages of development. The
contradiction in a system is therefore removedtbyégation, and this is in turn negated by anottiarx shows
how feudal system has been negated by capitastsyand how this would be negated by socialigesysthen
by communism which is the riddled of history solvids now better to discuss Marxist philosophy.
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Marx and Engels start their polemic work entitlesh@nunist Manifesto with the expression:

The history of all hitherto existing society is tlméstory of class

struggle. Freeman and slave, patrician and plepdaad and serf,

guild master and journeyman, in a word, oppressed @pressor,

stood in constant opposition to one another, drrien an

uninterrupted, now hidden, now open fight, a fighat each time

ended, either in a revolutionary reconstructiosadiety at large, or in

the common ruin of the contending classes (Marx Engels, 1995:

300).
If we are to resolve a conflict between two peopletwo classes at least one would seek for the obdhe
conflict. Conflict often arises from disparity inowdview or interest. Then we need to inquire frivtarx what
was responsible for the fight he and Engels meatcaibove. The answer to our query is easy to canssiin
different works of Marx and other Marxists. Letask Marx: What causes this fight?
Marx says that every problem of society has economot. In other words, it is how to share the tfrof
production between the producers and workers thahé major problem of society. Marx insists tHag t
producers (owners of land, machine and companiea)dapitalist system exploit the workers to thieeixthat
many workers cannot feed themselves daily. Itis élploitation that often leads to fight. In faktarx adds that
it is not through that economic alone that the woskare dominated, those who have acquired en@asglurces
from the exploitation of the workers are now thed® find themselves in government. Because of Roess
profits that they have realized from the sweathefworkers they are now in charge of every facéhefsociety.
They now control religion, they determine what kiwe would be, what should be taught and not behtaagthe
state and federal universities, they legislate tiatvis right and moral. The worst of it, they uke state (which
include—police, army and prison) to put the workemsler control. Hence, Lenin referred to Engels wiites:

Because the state arose from the need to hold ataitkesis in check,

and because it arose, at the time, in the midshefconflict of these

classes, it is, as a rule, the state of the mostefdal, economically

dominant class, which through the medium of théestaecomes also

the politically dominant class, and thus acquires means of holding

down and exploiting the oppressed class (Lenin6128).
At this point, Marx connects economic problem wither issues in the society. These issues areicadlit
religious, legal, educational and moral. He argies the economic issue is the major problem odcesy. In
this contention, he is maintaining that whatevéesaplace at the economic angle would have itsesponding
effects at the legal, political or religious angWhat this means is that if there is massive etgioin in the
economic aspect of reality, the legal and politlseds would reflect this massive exploitation. Agding by this,
justice cannot be realized. For Marx, D. Mclelld®%45:207) reports that “The state is an expressfdmman
alienation similar to religion, law, custom and iady, and equally based on a particular mode otipction...”
This means that if we are to seek for just sogiatesn, then we should ensure that there is no mrahal at the
economic foundation of life. He writes:

As a certain stage of their development, the malteiorces of

production of society come in conflict with the stkng relations of

production, or what is but a legal expression far $ame thing—with

the property relations within which they had beenwark before.

From forms of development of the productive fortksse relations

turn into their fetters. Then begin an epoch ofidoevolution. With

the change of the economy foundation the entire émsa

superstructure is more or less rapidly transfor(harx, 1995: 264).
It follows therefore that property or what one abuhll private property right is the main origintbe conflict
that Marx is referring to above. Those who haveuaeg property either by the exploitation of othersby
inheritance from those who have dominated othersiaw trying to force others (workers) to live lagit mercy.
Hence, they try to make others their slaves—slafewnachines. The superstructure which includes statv,
religion and morality are therefore describes by»Mas ideology. What does ideology mean for Marx™MA.
Freeman (2001: 965-966) explains ideology as:

(i) a system of beliefs characteristic of a clasgroup; (ii) a system of

illusionary beliefs, false ideas, false consciogsnghat is, as opposed

to true or scientific knowledge); (iii) the generptocess of the

production of meanings and ideas. There is no cureted treatment

of ideology in the works of Marx and Engels.
Although Freeman'’s position is right of Marxismethuse the word ideology mostly in the first twoses above
and as such they warn that the workers should &atsd consciousness through which the capitdist® caged
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them. The warning goes to the extent that they evam that political economy is against the intexsthe
masses that are longed overdue for freedom. Howilax does not think that freedom could come lajatjue
or peaceful means. Since there is class struggldéhe legal or state as instrument of exploitatiannot be used
to reconcile it, then it means that in the existsogial order the workers would not be able to ghair freedom
as well as achieve development unless this existiripl relation is destroyed. The goal of Maretathifted to
equip the workers with the necessary tactics thlwatidvensure their victory at last.
Marx believes that what the proletariats are exgmeing at the moment is a dictatorship of the beoigie. What
this means is that it is the capitalists that aealing, putting to an end the lives of the worlartheir wills. To
Marx, this would continue until the workers are scious of their class as the exploited one. Thisasall;
capitalist production system would bring aboutrapiove the intelligence of the workers. When theditions
of the workers become unbearable Marx says thatebhalution would then emerge by necessity. Thekexs
would fight for their life—their freedom. For thie happen, the workers would cease the instrumént o
production (their huge numbers would make this esgasind put an end to the reign of the bourgeoisie
(capitalists). Marx (1975: 74) remarks:

We have seen above that the first step in revaiulip the working

class is to raise the proletariat to the positibthe ruling class, to win

the battle of democracy...The proletariat will uses ipolitical

supremacy to wrest, by degrees, all instrumentprofluction in the

hands of the state, i.e., of the proletariat orzahias the ruling class,

and to increase the total of production forcesapgdly as possible.
When this has been achieved, capitalism will giveeywo social ownership of means of production. Tibat
socialism would be used to replace it. When this Iir@en done, enemies of socialism would be corgdost as
to put an end to the remnant of capitalism. When dhpitalists have been defeated, capitalist ecgnwith
wither away in the same way that democracy whidksipolitical system will also wither away. As decnacy
withers away, state (which include army, police aridon) would cease to exist). H. Draper (197 8)28serts,
for Marx, the destruction of the state had only anplication for communists, the cessation of oigad power
of one class for the suppression of another clasthis case, the dictatorship of proletariat isvrio place. This
dictatorship is violent and bloody.
After this physical confrontation between the twantending classes, the workers because of theitbarsn
would come out victorious. This victory will paveaw for the reconstruction of society. Exploitatiaould no
longer exist since private property which was treganfactor responsible for the exploitation of therkers by
the capitalists would no longer be allowed. In otiwerds, in the socialist society, efforts wouldhade to ban
private property and any antagonist to that wilsbppressed by the commune. The commune is the foautie
working class that shall take over the administratof the society from the bourgeoisie. Marx (1928)
maintains that, “The bourgeoisie society would é&glaced by an association, in which free developrotaach
is the condition for the free development for aWhen all the obstacles confronting the sociatsteshave been
defeated, a transition into communism would theeefie possible says Marx. Thus they conclude that:

Communism as the positive transcendence of priyatgerty as

human self-estrangement, and therefore as theppabpriation of the

human essence by and for man; communism therefotieeacomplete

return of man to himself as a social being—a retacoomplished

consciously and embracing the entire wealth of iptessdevelopment.

Communism is the riddle of history solved, andsikhown to be this

solution (Marx and Engels, 1975: 296-297)
We have so far been discussing Marxist philosopihyere is a need to employ this theory to address th
challenges to freedom that Marx has noted aboved@it that Marx’ submission and method can be tsed
resolve the issue of injustice done to man by rhamei conflict in Marx’ theory is not confronted dmnesolved.
Hence, a criticism of his position shall therefbredone in the next segment. In the rest of theayeshe merits,
demerits and the potentiality of using Marxist pedphy to resolving the crisis of human freedorfiica shall
be pursued.

A CRITIQUE OF MARXIST PHILOSOPHY: MERITS, DEMERITSAND THE CASE OF FREEDOM

To attempt a critique is to show the plausibilityatherwise of a position. Let us start by sayihgttMarxism
has been a household name among those who stadgiesdciology, economics, politics and philosophlyis
means that Marxist philosophy has a penetratingcefin the lives of scholars across disciplinegiores and the
world. Now, scholars in Africa, following Marx, havxchampioned arguments in line with Marxist idegldor
change and have described Africa as a socialit. tdorks like Frantz FanonWretched of th&arth, Walter
Rodney’'sHow Europe Underdevelopment Afriemd Kwame Nkrumah’'€onsciencisnare examples of ideas
that unconditionally affirmed the critique of pat#l economy and capitalism by Marx. In additidme trisis of
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slave trade, colonialism and neo-colonialism haseeived the same treatment among African scholdrs.
point is that Marxist philosophy has served différentents. But, to be able to achieve all the aiets for
materialist theory of change by Marx himself and ttse to which this theory has been put, as wadnte do
here, it seems crucial that we are critical aboatnt4é position. Being critical entails that the ydébility or
otherwise of Marx’s analysis (and those of othadduding ours) must be shown very clearly. Thera reed to
add that our conclusions must follow from our pressi
The first question that we would explore in thisasis: Is revolution a viable method to realizireedom? This
question is needed to be raised, here, becauppétes to us that the issue that Marx intendsgolve is that of
justice. Marx seems to argue that there is anticjisn the distribution of economy resources. Bockrtain, he
observes that the producers make surplus protits the exploitation of the workers and thereaftdops the
state, law, morality or even education to domirthee workers. This appears unfair. Moreover, it @sgg that
there is inequality and impartiality in capitaldistribution of rights, dues and privileges. Th&son, then, is to
end it once and for all. Marx therefore seeks fatige through revolutionary approach. Freeman 12074-
975) writes:

Marx’s view of justice emerges most clearly @apital and the

Critique of the Goth@rogramme In Capital he writes of the content

of justice as corresponding to the mode of produacto that “slavery

on the basis of capitalist production is unjuskeWise fraud in the

quality of commodities.” In th&othacritique, Marx asks: “What is a

just distribution?” His response is: “Do not theubgeoisie assert that

the present-day distribution is ‘just'? And is ibtnin fact, the only

‘just distribution on the basis of the present-dayde of production’?”

For Marx and Engels then, judgements about justieenot made by

reference to abstract or formal principles indegendf the existing

mode of production: they do not postulate an iégglinst which social

reality can be measured and, if need be, adjusted.
Following from this excerpt is clear that bourgémisode of distribution is unjust because the wglare left
exploited. Here, Marxist philosophy seeks to brihg issue of injustice against capitalists. Siree dapitalists
are the one dominating every sphere of life Maresdoot think that law could be used to inform airdbse
outcome for the masses. Only violence can do s, the issue of violence needs to be criticaligraised. It
is needed because we are now more bothered almthrdats that action like war could bring to oacisty.
There is a need to look at Marx appeals for jusiicehe workers in the court of the bourgeoisie &is view
that revolution is just. The latter point is imglig drawn from Marx’s view since he has neglecthd fact that
what led him to his postulation initially was theoplem of injustice. The question that Marx, ifvali would
answer is this: Would one who seek equity goes wittirty hand? The argument of Marxism seems godtid
extent that it opens clearly the conditions of vesekin the capitalist system and thus, it showsttie capitalist
system largely operates on a scale of injustickat iE, there is lack of fairness in the distribetprocess and the
issue of wages paid to the workers clearly striileefact of injustice in capitalism. However, it wddnave been
better if this exploitation is rejected by an agpeasomewhat different political ideology like &etliancism ,
socialism, communism, welfarist state or neo-w&faras theorists in the present-day Western andcakfr
societies are beginning to advance. The first osithat one should draw here is that revolutiodasgerous,
inhumane, unjust, immoral, unnecessary and ungeddt bring freedom to the masses. It is dangebeasiuse
the workers lives are exposed to danger throughhis danger includes environmental disasters, tesaness,
injuries and death. From this, it is logical thebécomes inhumane. Something that is inhumanes teeems
unjust. A case of injustice leads one to bothesdiémwith the issue of morality of such issueslunnecessary as
well as unpractical since it could lead to moreandzhan success.
What guarantee does Marx have that this methodtenp enough to bring about the desired goal? Wibtdihat
violence could be fruitful to seek peace if othesthods better than this are still available toAfghanistan and
Pakistan are examples of countries that have suffseevere attacks since the first time violenaelisd upon as
a means of getting their freedom. More recentlyyfEgLibya and Tunisia experienced a change of govent
in a need to seek for freedom, however, these desnhave experienced since then, a breakdownwralzd
order. Lives are continually being lost from crisibich one could resolve peacefully through counstihal
framework. This is not to say that freedom from dmation can easily be attained if force is not atide praxis,
we have witnessed government killing activists trat seeking for just order through constitutionakns rather
than violence. Ken Saro Wiwa of Nigeria is a goadraple. He fought to ensure that the people of Nizgta,
Nigeria were not exploited, but the government @fdxia do nothing but to execute him under fraudujestice.
One may, then, be more sceptical that true or genfieedom can be obtained in either democracyilitan
governed systems.
The second issue is that if the capitalists areeedy to grant freedom to workers and the coistesy including
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police and army are used to keep the people uraigrat so that the leaders would amass all socie¢allth to
promote their class interest, then: Can an unjusthad be morally permissible for justice to takacgl?
Arguments are put forward that if the intentiontled state is to promote justice she may force metiptomply
with this objective by forcing justice to take pdacThis position is advanced by scholars like Naol
Machiavelli, Thomas Hobbes, Jean Jacque Rousseal, Ropper, among other philosophers. For instance,
Popper (1945: 151) holds that:

The use of violence is justified only under a tyranwhich makes

reforms without violence impossible, and it shobéd/e only one aim,

that is, to bring about a state of affairs whichkegreform without

violence possible.
Popper, like Marx, thinks that we can employ aefdlmethod to achieve our cause insofar as weaing dhis
with a legitimate motive. This motive may be to iaele our freedom from a tyrant leader or leadessimthe
argument puts forward by Marx, the leaders areghelso are in the ruling class. They employ econoanid
political policies that have direct tendencies fie@ the well-being of the masses. The conditibthe workers
is that of wretchedness. The capitalist of Eurame their government are constantly making it imgadesfor the
masses to realize their essence. Poverty stardepgoiiie face most especially the Africans—who @aaghters
and sons of slave trade and colonialism. Writingtloe predicament of the Third World countries, Mieh
Parenti (1989: 12) observes:

In a word, the Third World is not underdeveloped bwer-exploited.

The gap between rich and poor nations is not dubemeglect of the

latter by the former as has been often claimed fétty years or more

we have heard how the nations of the North musp ldbse the

poverty gap between themselves and the natiorfseadduth, devoting

some portion of their technology and capital to thek. Yet the gap

between the rich and poor only widens because imezds in the

Third World are not designed to develop the capiaburces of the

poor nations but to enrich the Western investors.
Undoubtedly, Parenti’s position shows the prediganad the Third World countries. Even in some Waste
states, exploitation of the workers is more reanée, the search for justice requires that we treatapitalist
system as it is in praxis. There is therefore adneesay that the accused (that is, the capitatieBds to
understand that unless economic resources is adlfjodistributed the issue of violence is likely boeak out
more in the future than we have ever experienceénbkf Marxist prediction does not come at thisdjmve
insist that it would emerge later. This strikes Heeond position that crime rate would continuéntwease if
wealth are not rationally distributed. We decidé toosubscribe to equal distribution that Marx athes because
it appears to us that this is not practical or dmaSome people have talents, skills and driveuttceed, to work
and to grow than others. Some are interested idyst®mn whereas others want to consume. A cas®iint 5
African countries that spend over 70% of their ketdgfor each year on consumption rather than ptaxuc
when compared to Western countries like Russiahétktnd and Britain that invest in capital projeckis
would largely account for the unequal distributimiiresources unless the issue of surplus valuehisesl here.
The major issue is that we need to save the egploibuntries and people because violence that happe
everywhere always its root in exploitation of orergon by another. The exploited groups are equmipans
with dignity and worth; hence force may be appligdthem to free themselves. This has negative oafitins
for both parties. The argument is that if a stateld compel her people to obey her law in the samg that a
tyrant can be forced to vacate office for a denpdtdollows also that the capitalist can be fatde comply
with the people’s agitation.
But, the next question is: How would this be pogsgince they do not have the will to do so? It rbaytempting
to hold that violence is the only potent meansdbthis done; however, we suggest instead tha¢wa would
frustrate such an agenda. It is; then, correctiotlat violent revolution is not a moral framewdodk change.
The masses need education as a force to breakrdinglsold of capitalism. This education requirest tihey are
well-equipped with the knowledge of politics, laegonomics and philosophy. This is important becaurse
needs to know the causes of the problems of sostethat one would be able to argue for or agaimespolicies
of government that have something to do with thesil-being. Adequate knowledge would therefore mev
one with ways through which a given problem couddrbsolved. However, this education is lacking fnica
and other parts of the world. This accounts for whpple now resolve to seek refuge in terrorismaakénce
for change. Thus, no argument whatsoever couldustdor the justice of violence or rightness of wiar both
frameworks, they are immoral in the sense that ttese tendencies to inflict harm on innocent.
Can peaceful method be used to end alienation?eTéer those like Marx who believe that the workars
colonized people cannot get freedom from explaitatinless violent revolution is adopted. For insgarFrantz
Fanon (1963: 27) avers, “National liberation, nasibrenaissance, the restoration of nationhoodheopeople,
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commonwealth: whatever may be the headings uséldeanew formulas introduced, decolonization is gisva
violent phenomenon.” To his mind, friendly discassin conferences or peaceful consultation or, still
constitutional means are ineffective ways of segkior freedom. To him, these methods are not slaitéd
realize freedom for the oppressed because the ixgl@are wolf in sheep’s clothing. They could desother
non-violent means to exploiting the masses. Made@u discusses how religion has been employedsteial.
To our mind, there are examples to show that thgsiraent is correct. For instance, one could grhat the
Third World countries have received political freed from their colonizers, but in what sense can smethat
these colonized countries are free when policieshee countries (say Nigeria, South Africa, Ghaaa)
frustrated by the advanced countries even at ted & the United Nations. In fact, numerous examsptan be
highlighted from the activities of the World BankdalMF. In his inaugural lecture, Olumuyiwa Falai§z012:
14) writes:

I know from historical experience that the West rasmmitted

atrocities and exploited our people. The West doatsgive a hoot

about us (Africans) and the West is not alone. Atabs do not give a

damn about Africans; neither do the French, théidBri the Russians,

Japanese, or Koreans. Certainly the Chinese arenffrica simply

because they prefer the name Salvation Army té#wples Liberation

Army. Every foreigner or entity who visits Africaomes to pursue

their interests, not ours (Africans).
As Falaiye rightly notes, everyone is trying to umesthat their needs are met. Just as Africa ndexdsesources
of other nations that are not available in heraierr other countries want to meet their needs hylogxg
Africans’ market. However, while Africans are réstied abroad through strict laws of consumptiomdpiction
and change, Africans’ market is opened to therdtéz without interference. There are no potewtda trade to
check and balance foreign companies’ operationfiitd One should not shy away from the fact thase laws
are only on paper, they are not effective. But wtiey are effective, instead African companiestheevictims
of such laws. One would begin to imagine whetheatwiarx describes as the dictatorship of the baisie is
not everywhere as Marx has envisioned. But, woelacp resolve this crisis?
Of course, the answer is yes. There is a need $ocil platform for the discussion of the crigiattis faced by
the workers all over the world. There is also adnf® a platform to discuss the crisis of expladatthat is
opened to each affected countries of the worldalRinthere is a need for all governments of theldv@Africa,
Asia, Europe, America and others) to discuss tlafleriges that are to be faced should peace-tal&tipursued.
All these platforms would represent the needs ef world’s citizens rather than local problems alofke
contending issue is that if urgent solution, ashaee highlighted above, is not pursued, conflisbhetion would
be hampered. Consequently, crises rocking in E@3gkistan and Afghanistan would be difficult toveolThe
point is that people all over the world are aliedatexploited, dominated and marginalized by othére are
either their nationals or foreigners. All thesel dat drastic solution. Unless we act now, violemeolution
advances by Marx would be pursued by those who havelearly understood Marx or those who have rothe
motives as distinct from that of Marx or perhapsttiose who make more wealth when political indiighis the
order of the day.
On the final note, we need to ask: Is it possiblbdve a property-less society in the contempastate? This, in
fact, is one of the cornerstones of those who Hseen advancing either a socialist or communalssbicio-
economic system. Marx, indeed, believes that dmigugh a socialist system can freedom be realiésih, he
believes that it was when property right was adednihat social classes and class struggle emefder, he
wants us to reject this property-society that @disin tends to represent so that we would all reueal right to
use and protect it. When this happens, he things fieedom would be restored to the workers. Todaig,
argument has been found in different variationshismn works of African writers. For instance, JulNgerere’s
Ujamma describes traditional African society asiait. He argues that neither could anyone teafifc#@ns
how to work in harmony (socialize) nor could anyshew us how to resolve crisis democratically. Meresays
that in traditional African setting everyone is arker and there was no class distinction. What Biyeiis
defending here is that property is held in commomig Africans until the West colonized Africa. Eviéithis
was true of the past (as we agree it was), is itbtkd that property-less society can be realizedhe
contemporary time even in communism? So, a moréestieaeffort should be advanced to face the criasng
Africa today.
In conclusion, the invaluableness of Marxist ploloisy has been discussed. We have attempted thiwote the
situation of workers in the capitalist system oae tne hand, and to address the issue of freedotheoather
hand. The paper shows the adequacies and denfedisre's submission and thus applies it to addtesscrisis
of political and economic problems in Africa. Wenctude that a reformulation of Marxist politicakew would
be highly necessary to solving the challenges todnufreedom.
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