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Abstract

For many years now Tanzania has maintained a remfolb@éen a peaceful nation in the great lake regidme
national unity, political stability and social caien that the country has been enjoying all thigryedid not
come by coincidence. The founders of this natiovehdone quite a great deal in maintaining the tedagity
and harmony. The situation that the country has Ipeeud of is indeed the product of political coéteultivated
over time by the founders of this great nation.nfrtbe beginning there was a strong emphasis ofl egaass to
social services and opportunities amongst Christeamd Muslims such as education, employment as agell
participation in national affairs for both Muslinmé Christian. The founders of this nation did thatause they
recognized the potential dangers of religious didc&ontrarily to country expectations today eletaeof
discontent and violent attacks are recurring am@hgstian and Muslims. Impliedly this tells us tha¢ must
have gone wrong somewhere. This paper is thergforattempt to show where did we go wrong and pevid
some recommendations accordingly. As a general agesshe paper emphasizes that it is high time the
Tanzanian government stop pretending that all i6 avel approach the Muslim plight seriously andeahiyely.
Any structural injustices that probably exist acliog to Muslim as well as Christians should be prypanalysed
and handled accordingly.
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1. INTRODUCTION:
1.1 Background to the problem:
The United Republic of Tanzania is generally pemgias a country spared from violence and conftietspite
its multi-religious and mulethnic setting. By and large, this has been atiihuio the secular policies of
Ujamaa, the Africansocial ideology developed under the leadership afiZzania’s first president Julius K.
Nyerere (Rasmussen 1993). It can be noted howsivere economic liberalization and polity reformsklace
during the mid-1980s Tanzania’'s socimlitical stability has been challenged by pulylidisplayed religious
expressions that fill the yepened public realm. Despite of the fact that thentry has enjoyed a long history of
peaceful coexistence among its people, an incretesesions along intreeligious, interreligious and state
religious lines have been recently manifested agbtiated through a multitude of religious fracipaspecially
along Muslim and Christian lines. Indeed, thereaigrowing tendency that religious organisationsliplyb
challenge government policies and the governmeelzionships to sections of the society.
The increased trends of religious tensions in Taiazean be traced as from 1990s, when the peoamdibar
with Arab origin purported that the government @nZibar under the ruling party CCM seem to disarate
them in various arenas. Similarly, the same disfatiion has been spread over in the Tanzania amards well
particularly along the coastal region amongst thal8li and “Arab” population. As Bakari said “In giular,
this has been represented by radical Muslim voiedsch argue that Tanzanian politics has an inbait-
Muslim bias which results in their exclusion, distnation and disadvantage” (Bakari, 2008). Indégd kind
of frustrations among the fraction of Tanzanian yafion has been threatened the peaceful culture of
Tanzanians. Of recent probably due to the samelzins various attacks upon Christians have begistered.

T would argue that it is obviously not hundred percent true that Muslims have been marginalized
to such an extent. "Tanzania is a secular country. Because of its secularism the constitution of
the country guarantees freedom of religion. Every person has right to worship anything and
affiliate in any religious group as long as one does not infringe freedom of another on basis of
religion. Article 26 of the Tanzanian constitution moreover, requires every citizen regardless of

his or her faith to obey and respect the laws and the constitution” (Ching'ole, 2013).
Many Muslims have constantly been able to hold fxesitions in various institutions and the governmgith
no exception. Prime example here can be drawn flenpresidency, since its independence the presjdess

1 Andrew Stanley Ching’ole is a Lecturer in Developmdeace and Conflict Studies in the Institute ef@opment Studies
at St John’s University of Tanzania. He holds a téla®egree in Development Studies of the Universitypodoma and
another Master Degree in Peace and Conflict Stuaditse European Peace University in Austria.
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been unofficially rotated between a Christian anélwslim®. This is absolutely not constitutional but ratlaer
sheer coincidence.

1.2 Problem Statement:

Despite of the historical good relations amongset Tlanzanian both Muslims and Christians, of recemmity
between these religious groups has noticed augoheftee growth of this hostility has been noted withch
concern by most peace loving Tanzanians; indeesl ithiabsolutely disrupting the country's reputatfon
peace. | would argue that the change of polittyastem from a socialist political system as decieedulius
Nyerere to a competitive market economy can tortaiceextent explain this phenomenon. Religiousitams
between Christian and Muslim groups in the couatey/rising to the extent of violent attacks on @eistians
by Muslim fundamentalist.

Being Tanzanian, all this long | have observed pedmwth at individual and community levels livingry
peacefully regardless of our different beliefsisltthen very imperative to ask ourselves, why now aot
before? All along the people have been living digeside without any problems related to our beliefhie key
guestions here remain; will these fundamentaliststlencies rip Tanzania apart and turn it into lagronorthern
Mali or Nigeria? Is Tanzania still safe for her ppboth Muslim and Christian to live harmoniousbgether?
Are these conflicts really religious or economictivested ones?

These critical questions indisputably form the wetion of writing this paper. In this paper therefol want to
reflect and analyze on the sequence of religiousflicts and violence that have rocked Tanzania rmdge
Responses to these questions may hint a littlerbthe state of security in the country. But | jublelieve that
these violence caused by fundamentalist ideologies deadly and indeed, is the major area that fedu
addressed now before it rips this beautiful couafrgrt.

2. THEORETICAL UNDERPININGS:

2.1 Unpacking the concept of ‘Fundamentalism’

Fundamentalism frequently represents religiouygiets and behaviour that are negative and vidlenature. It

is unfortunate that the word itself has been stgpsal with negative religious connotations. In maages this
concept has been associated with violence; thiallystaises the question that is “fundamentalistéierently
violent? Can people hold fundamentalist opinionghaut being violent? This stereotyping has always
undermined the existence of other sect of modévatslim fundamentalists. Keeping these facts in mihis
section tries to define fundamentalism by considgriboth moderate and active fundamentalism. This wi
perhaps clarify the fact that not all religious damentalists are violent in nature as it often ie®l

2.1.1  Definitions: Fundamentalism:

As a point of departure it's important to undersitdinat “fundamentalism” exists in all religions. drding to
Hadden K. Jeffrey and Shupe Anson in their bodeditSecularization and Fundamentalism Reconsidered
defined fundamentalism as “the proclamation of ameéd authority over a sacred tradition which isbt®
reinstated as an antidote for a society that hayed from its traditional cultural values” (Haddkn J and
Shupe A, 1989).

Fundamentalists often proclaim the importance efrtbwn idiosyncratic interpretation of religiowexts over
any other acquired knowledge and teachings. Thisnally puts them at odds with the members of other
religions and beliefs, the secular world and alsth wheir less zealous brethren. Fundamentaliss ttd bring
religion to the center of all public policy decis®m Fundamentalism usually rejects the processoolemmisation
and ideology of secularisation by trying to stycibide by the scriptures and preserve their i@tit religious
values in this modernized word.

2.1.1.1 Moderate and Active Fundamentalism:

Moderate fundamentalists often emanate from the elisses within a society. These are moderatkets who
apart from their strictly adherence to the religi®eriptures, they do not rely on the use violancebtain their
religious ideals. Moderate fundamentalists throthgdir work always strive to bring the desired cheamgthin a
society through peaceful means without the useiolerce. Whereas Active Fundamentalism as the word
“active” implies do adhere to even the use of violence roteloto pursue their cause. Most often active
fundamentalism originates from within the followeksowever, leaders can belong to both the elitevels as
non-elite class it is important to note moreovet thoderate fundamentalists at times can as veaistorm to
active fundamentalism.

2.1.2  Brief history of the term:

The history reveals that the fundamentalism ideplcgme about during late @entury because of opposition
made by Protestant movement opposing the accomiondat Christian doctrine to modernization. These
happened due to the reaction of Christian fundaatistg to various changes that were happening nvitiné
Christianity and the society at large that mostigpbasized science and technological developmefisser

! First president Nyerere was a Christian, secondigieat Mwinyi was a Muslim, third Mkapa was a Chisistand now
Kikwete is a Muslim
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movements were basically characterized by religlmlgefs and fidelity. As Grolier states “althoutifere were
some slight differences between them but theseafwmettalists upholds belief in the inerrancy of Bilele and
the divinity of Jesus Christ the vicarious and atgncharacter of his death, his bodily resurrectiand his
second coming as the irreducible minimum of auibe®hristianity” (Grolier, 1993).

Ernest R. Sandeen also added in his bdblke Roots of Fundamentalismhen heexplains; “although
fundamentalist movements seem to be coined in thietl States during the 1920, the momentum wasdiye
the British Millenarian Movement during 1800-184%3andeen, 1970). Therefore, when one attempts to
understand the origins of the term fundamentalisis, imperative to hint the history of the Britishillenarian
movement. Nonetheless, I'm not going to dwell deep this history since it's not the motive of thaper but |
think it is worth mentioning it.

In the present world, we are noticing a growingndr®f fundamentalism and indeed it has been usedvasy
important driving force for shaping various polgim the world. Many examples can be drawn here 8S)
domestic policies in relation to abortion and gaarmage have been a result of Christian fundamistgalOther
examples are Israel domestic and foreign policyndpeshaped by Jewish fundamentalism, Islamic
fundamentalism guides the attitudes towards wonmehfareign policies in Arab countries as well asnisc
Jihad, Buddhist fundamentalism being the drivingcéoof the violence happening in Burma against the
Rohingya just to mention a few.

2.2 Conceptualizing Islamic Fundamentalism:

In Islam the holy Quran is the main text which ev&tuslim is obliged to follow its teachings in botheir
private and public lives. The bases of the teacbinigoly Quran is the set of laws called the Shkes which

in Islamic tradition are believed to be the rulésanduct for mankind to follow. Any deviation frosubmission

to these laws (in this case Sharia laws) oughetedndemned since it undermines the pathway ldidwy@God
almighty for Muslims. Therefore, it is a teachinf Islam that Quran condemns such un-Islamic acts an
proposes Jihad as a method to castigate thesetioosdand whatsoever factors that influenced thinis
because of these religious teachings in Islam wfoctes Muslims to follow in both their public amdivate
lives that makes it likely to be associated withdamentalism.

It is important to note however that religious fantentalism is not necessarily politically consdkeabut it has
always a social character. For example, some Isldnmdamentalist groups may be concerned with ticer
socio-economic condition and may want to seek trtbvow the current regime (political order) by tee of
several means, such as violence, incremental refafrraxisting political regimes or by means of wimgi
elections through a certain political party. Islarfindamentalist, just like their Christian coupints, maintain
what they believe to be God's words as writtenhairt holy books. In other words, Islamic fundamésta
dogma is strongly based on single scriptural reigeia. A prime example of this phenomenon can lzavdr
from the contemporary Islamic fundamentalists’ nmoeats.

3. ANALYSIS OF ISLAMIC FUNDAMENTALISM IN TANZANIA

3.1 Tanzania mainland:

The attack which led to a bombing of the U.S. erapas Dar es Salaam, Tanzania back in 1998, kilegten
people and caused injuries to many, showed theéeexis of an element of Jihad terrorists motivatgdstamic
fundamentalist ideologies. Although the bombing wad plotted by entirely Tanzanian Muslims but two
Zanzibari were implicated in the same. The attacs wevealed to have been plotted by Somalis al ®aed
operators, based in Nairobi with some regionaldinkthin East African countries.

Apart from the US embassy bombing there has besessef various other attacks which include amotigers
the bomb explosion that exploded outside St JoseRbman Catholic Church in Arusha on May 5, 20138sT
explosion claimed two lives of people and causéat af injuries of more than 60 people. It was aleported
that on 2/3/ 2013, unknown assailants, most likélislims, attacked bishop Valentino Mokiwa’s residenthe
Bishop of Dar es Salaam and by then Archbishopefnglican Church of Tanzanta.

Another notable incidence happened on Februarg@13, when a group of Muslim youths violently akiea a
group of Christians, who had slaughtered animai® (goats and a cow) to be sold at a local market in
Buseresere a place located in Geita region. Thiflicoresulted in the killing of Pastor Mathayo &ali of the
TAG (Tanzanian Assemblies of God Church). Sevethérs were seriously injured and significant proper
damage. In this context, the question which rem&insome of us is whether this conflict simply rives
around Muslim fears of erroneously eating meat thg not halal, or whether for Christians beingibess
competitors, while using religion as a shield.dtimdeed very evident that the beheading of theopagas
essentially linked to perceived threats to Tanzahiag-standing tradition of Muslims assuming thenmpoly
on the meat industry.

1 http://midnightwatcher.wordpress.com/2013/03/244gania-christian-bishop-nearly-killed-by-suspectsidists-
following-machete-attack/
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In October, 2012 moreover, a number of Muslim yoattacked and burn down churches when they faded t
gain access to a 14 year old boy who desecrateddheQurar’, sparking anger among Muslim youths in the
area. | think the police mishandled the matter.yTfaded to take appropriate actions when the bag initially
sent to them. Muslims were enraged by police laxity

The practice of Muslim Open air preaching (Mihadhara) in Tanzania have similarly been adversely
affecting religious harmony and tolerance between Muslims and Christians. In these public
lectures commonly known as “Mihadhara”, Muslims mainly use the Bible to disprove certain
aspects of the Christian belief and this phenomenon has had a lot of negative consequences on
the relations of this two faith groups. In most cases these Muslims public lectures are one sided
and lacks genuine respect for Christians. Although this phenomenon is not new in the history
around the globe, it happens to be new thing in the history of this country, that's why at times it

raises an alarm.

3.2 Zanzibar Island:

In comparison, the religious violence incidences @nzania’s mainland happen to be minimal thanother
side (Zanzibar) where the situation is rather numaplicated. It is important also to note that @86 of the
population in Zanzibar is Muslim, so Islam is theigion of majority in Zanzibar. The threat of \éoice in
Zanzibar has grown recently with the rise of a graalled the Association of Islamic Awareness andlie
Discourse popularly known as UAMSHQvhich means “awakening” in Swahili. Though foudde 2001 as a
charitable organization, this organization has eswlto become a strong critic of tourists’ percdiegcesses on
the archipelago, as well as an advocate for Zanzbeession. In its critique of the governments tislamic
group tends to normally employ the language of ggameernance and human rights.

Supporters of this group blame the government teirirening in religious affairs, which goes agaifdicle 19
of the Constitution. They also argue that moralidecof the country is a results of the governmeorruption.
Another concern of this group is based on the lawsanzania regulating dress codes and alcoholjsbobt
enforced by the corrupt government. The governnoéranzibar however, has publically declared ttmgs t
group has fundamentalist views and ideology. Initaatd this group is also been accused of contetimga
terrorist attacks against the tourist industry anZibar.

The situation turned obnoxious when people belietcethe members of the UAMSHO, reportedly torched
churches and destroyed other properties. Violeaghels happening in Zanzibar have already clainmaghrdber
of lives of people and the law enforcers in thansl have in many occasion accused followers of URKAS
leader, Sheikh Farid Hadi Ahmed of executing thedeu For example, Father Evarist Mustiio isa Catholic
priest was reported killed in Zanzibar while he washe way to his church. These Islamic fundanistsehave
gone as far as putting some court injunctions deoto block the rebuilding of destroyed churches.

This Islamic group in many events seems to beatémter of many instances of violence againstsg@ianis in
Zanzibar. Yet the Zanzibar government, seem to takeserious action in order to address the problefns
violence that has claimed the lives of people myo€thristians and destroyed many of the churchethim
beautiful island. Up to now, no one has been adest connection with these attacks on churche&imvibar.
This leaves serious question to many whether tivergonent condones these activities or not? Thergavent
of Zanzibar must take serious actions against th@dent attacks happening in the island. In ortberegain
confidence of most Tanzanians, in my opinion theegoment needs to hold this group accountableHeir t
actions. Until they do so, many of Christians imZidar will continue to live in fear and this thteas the peace
of the country.

| want to recall what Dr Helen Kijo-BisimBance said when speaking to the press confereraries Salaam,
“it is the government that is to be blamed for ithereasing hostile relations between Muslims anddiians in
the country”. She added that the government was sloen early signs of religious intolerance staded that
has resulted in the current predicament. She calieh the government to form an independent teaprdbe
the tensions. “Clerics from both sides shouldn’ifmuded in the team,” she advised. (Ching’olel 20

The majority of Christian community in Tanzania fagximately 40%) seem to have a strong feeling that
current president who is also Muslim could be dehlbely putting a blind eye on what is happening, a
accusation which the government leaders strongécteAs the government becomes hesitant on tasémigpus
measures to resolve the problem; Christians sedmadaothe brunt of the problem.

In her recent statement the Tanzania Christian rRofICF) which has key Protestant churches as member
such as the Christian Community Tanzania, Episcdpalincil Tanzania, Seventh Day Adventists and
Community Pentecostal churches said that Christrafignzania are subjected to a systematic pelisecut

1 http://www.reuters.com/article/2012/10/19/US-Tariaamrest-zanzibar-idUSBRE8911G020121019
2 UAMSHO is a religious political group that hasledifor the separation of Zanzibar from mainlandZEmia
® The executive director of Legal and Human Rightst@efi HRC)
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“Together with this systematic persecution, we ustdad clearly that the perpetrators are a smalbgp of
Tanzanian Muslims, like those in the other partsAfifca (eg Boko Haram in Nigeria). Many Muslimsear
unhappy about these events. They also look todliergment to contain these few Muslims who areighing
the Islamic religion and making all the other Musé look like rivals of Christianity, something whiis not
true” the statement says.

This Christians forum continue arguing that thestibution of Tanzania guarantee freedom of religomevery
citizen hence every citizen has the right to folltheir own beliefs. Therefore, any even Muslimuangnt to
claim exclusive right to slaughter animals on thsib of their faith impinges on other citizenshtitp freedom
of religion and beliefs. The Forum critically blasiéae government for not taking any serious actigainst this
violent Islamic propaganda which has caused varaiuscities such as the burning of churches, attaoid
assassinations that has truly intimidated churabdes and the Christian community at large.

Accordance with Article 12 and 13 of the Tanzanionstitution, it is indeed the responsibility ofeth
government to treat its citizens equally and withdiscrimination. Therefore, the Church leaders &émel
Christian community in general appear to have anstifeeling that the government has failed to resgee
constitution on these rights of its citizens.

3.3 What are the root causes of this tension aaként conflict?

As a root cause of these tensions and conflicteraéscholars have pointed to religious revivaligrth in
Christianity and in Islam (Ludwig, 1996; Gifford996; Lodhi and Westerlund, 1999). In Tanzania thia
comparatively new phenomenon; various terms ard tseefer the same. There is no single word in lghva
language that can sufficiently express such a phenon. People speak abantani kali or msimamo mkali
usually translated with such terms as ‘religiougremism’ and ‘religious fundamentalism’. The terwiimgy
continues to grow and has become part of both dpeilar and academic vocabulary (Lacunza Balda, 1987
120-122).

Apparently, Muslims in Tanzania can organize masbes nationwide which openly and in live broadsas
denounce the church, criticize the government aadiaPent for oppressing Muslims. The new coineddwvo
“Mfumo Kristo” roughly meaning “Christian dominaricare now part of the Muslim and Swabhili vocabulary
These analogies are used freely in the Muslim madéhamong Muslims in every day conversation. Bloatw
usually thrills Muslims and utterly significant shimg that times have changed is when in the gatbsrand in
normal discussion Muslims refer to Nyerere hithériown respectfully as “Baba wa Taifa” as “BabaKamisa,”
meaning “Church Elder*”

The move by the Catholic Church to make him a daastactually worsened the matter. More so it walethe
allegations leveled against Nyerere that he newasr avnationalist but a Catholic zealot. Respettl@ave which
Muslims once had for Nyerere has been completghgevbut. The new generation of Muslims no longéebe in
the official history of Tanganyika African Nationdlnion (TANU) and the propaganda that it was Nyeneho
single handed defeated the British. Muslims inses@dhonouring other heroes of independence movewiem
in their opinion believed that they are forgottesrdes and in so doing invoking emotions particylarlthe new
generation to stand up against oppression as ftireifathers had done against Germans and the [Bridsislim
heroes of the Maji Maji War such as Suleiman Mamhl, Songea Mband,and Muslim nationalists like
Abdulwahid* and Ally Sykes, Dossa Aziz, Sheikh Hassan bin AfhBheikh Suleiman Takadir, Sheikh Yusuf
Badi, Bibi Titi Mohamed, Bibi Tatu bint Mzee, Bilali Rehani WaikelaAli Migeyo? and others are now part of

1 See on-line at: amecea.blogspot.com/2013/06/témjaint-statement-of.html

2 The late Prof. Haroub Othman after reading ShaikiMuhsin’s book Conflict and Harmony in Zanzibamnd the writer’s
book The Life and Times of Abdulwahid Sykes 192968 The Untold Story of the Muslim Struggle AdaiBstish
Colonialism in Tanganyika, Minerva Press, London888d having come across hitherto unknown informmatio Nyerere
was devastated because he was a great admirerevéfdyas a patriot andrationalist. Thewo books had painted him
differently. Prof. Haroub confronted Nyerere antiltbim that the allegations in those two works htumished his image
and he advised him to respond to them. Nyerererrdide Christian lecturers at Dar es Salaam Unitieere discouraging
students from making references to those two bddksHarith Ghassany’s bodkwaheri Ukoloni Kwaheri Uhuruhas also
come up with more information on Nyerere hithemd&nown in the Zanzibar Revolution and the bloodlyetich followed.

3 In all historical references to Maji Maji War heiad Chief of Wangoni Ali Songea Mbano, his Musliame “Ali” would

be omitted and he would be referred to as Songeanblb

4 Mohamed SaidThe Life and Times of Abdulwahid Sykes (19P968), The Untold Story of the Muslim Struggle Against
British Colonialism in Tanganyikilinerva Publishers, London, 1998.

® Mohamed SaidBroken Dreams, The Life of Ally Kleist Sykelspenix Publishers, Nairobi 2011 (Forthcoming).

® |ssa Ziddy,Sheikh Hassan bin Ame(jt880-1979). Also See Mohamed Said, “Sheikh Hassammeir - The
Moving Spirit of Muslim Emancipation in Tanganyikd950 — 1968)" (Paper presented at Youth Camp
Organised by Zanzibar University, World AssemblyMidslim Youth (WAMY) and Tanzania Muslim Students
Association (TAMSA) 2% February — # March 2004.

" Bibi Titi was recruited into TANU by Schneider Alidh Plantan and began to mobilize people partitulgomen to join
the party even before he came to know Nyerere.
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nationalist history which was suppressed for maegrs’

Principally, Muslims are demanding the restoratidriheir history and honour as true liberators ahdanyika.
This is really very exceptional in the history bfstcountry; one can only speculate and wonder evttés would
lead to. Can we identify this phenomenon as ctwe@nd revision of history or is it a lesson aofaechy in
recording history?The result of all this is that the Church has beade to stand naked. That the Church did not
play any role during Maji Majior during the struggle against the British or thaas worked hand in hand with the
government to sabotage Islam and Muslims is nowneomknowledge.

If you look at the current politics in Tanzania ocan as well argue that politics also plays a lalg fin
exacerbating the tensions: For instance, in gengeadtion of October 2005, the ruling party ChamfaaC
Mapinduzi (CCM) in order to get more votes, prordigierough election manifesto to Muslims that orteytget
elected they would bringadh court andsharialaws in the country. This helped CCM to get morégdrom
Muslims. But after winning election, the promiseswaot fulfilled so far no such courts exist and tr@lristians
are against those courts.

Lastly, the culture of alternation of presidentsibg on religious affiliation has instinctively mad anzanian
politics to go along religious lines as well. Fastance, the first President Nyerere was Chrigtl&61-1984)
followed by a Muslim, President Ally Hassan Mwirli985-1995), followed by Christian, President Bemja
Mkapa (1995-2005) followed by a Muslim, Presideakalya Mrisho Kikwete (2005-to date). The questions
which many Tanzanians are asking right now are: Whoaterms of religion) will follow after the cume
President Kikwete? Will he/she be a Muslim or Ciais? Will this politics along religious lines camte to
dominate?

The history has shown that religion may be usednany ways to invoked, provoke or stimulate violence
Religion could usually be used in drawing some hlawies between people in the name of ‘us’ and ‘thém
can be used to provide an identity amongst peopke aertain particular conflict irrespective of theonflict
being it religious or not, because religion is useddefine and separate communities along confilnes.
Although in some cases conflicts can be purelgiilis, for instance the conflict in Iran during 89@hich led
to Iranian Revolution. Other good example could AleQaeda movement which is geared towards the
restoration of the glory of Islam.

3.4 What are the roles of religion in Peace-BuildingdaPeace-Making

Religious Peacebuilding in religious context carrdferred to as “those range of activities thatmadormed by
religious institutions and actors for the purposeresolving and transforming deadly conflict, witte goal of
building social relations and political instituteharacterized by an ethos of tolerance and nlemde” (David

& Scott, 2002).

Every religion preaches and teaches peace so peliiet) is always a teachings and practice of melgions.
Religious actors can be able to influence elitdifi¢rent levels, be it international, nationallocal level. Their
capacity to comprehend the contexts offers uniquengths in appreciating the opportunities as aslthreats
presented by social change, which is an importement for peacebuilding.

The modern society is pluralistic by nature. Thisreno society today in the world whether in thecsdled
developing world or developed (technologically auted) world, that is homogeneous. Everywhere intbed
social groups which are made up of people of diffetbackgrounds in terms of ethnic origin, racdiuce,
socio-economic class and religion can be founderms of language, culture, ethnic origin, socioremmic
class, race and religion.

Factors, such as access to natural resourcesicglofipwer or social influence, can possibly affeteraction
between the various groups both positively or rigght Organizations with religious affiliation cére a very

! Bilali Rehani Waikela one of the TANU founder mensbir Western Province in 1955 and Regional Secretftlye East
African Muslim Welfare Society (EAMWS) were detathdy Nyerere in 1964 for “mixing religion and pdadg.” His
personal papers were of great help in understantiageAMWS crisis of 1968 and the reasons why Nyedetained
prominent sheikhs banned and banned the societ968. A documentary of his political life has beeade and although
not officially recognized as a patriot Muslims n@ansider him as one of the heroes of the indepa®derovement. See
Mohamed Said, “In Praise of Ancestoréftica EventgLondon) March/April 1977.

2 G. MutahabaPortrait of a Nationalist: The Life of Ali Migey&ast African Publishing House, 1969.

® Maji Maji Museum in Songea which has been gredéigecrated removing all signs of Muslim symbolsraur
the Maji Maji War with Germans. The Maji Maji Musauat Peramiho under the Catholic Church has cldsed
doors to young Muslims for fear of criticism foistlirting history. All Muslim symbols in Maji Maji @f against
Germans have been obliterated in the Maji Maji Mse

4 A children’s book authored by the current writéoych on Kilimanjarg Oxford University Press, Nairobi, 2007 has been
blacklisted and cannot be included as a readeshio@s because it contravenes the official history.

® Yusuf Halimoja,Historia ya Masasi East African Literature Bureau, Nairobi, 1977 P8 175 gives a narration how
Christians fought alongside Gerrmans during MajiiM&jso see P. Gerold Rupper, OSBygu Hadi Peramiho: Miaka 100
wa Wamishionari Wabenediktini Katika TanzarBanedictine Publications, Ndanda Peramiho, 198@1pp2.
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rich source of peace and justice services both fritimn religious communities and the society agéa These
institutions can function as an influential foroe €onstructive conflict-management and upholdadoierance
through interfaith dialogues etc. Religious peapie peace-builders and peace-makers by nature.
In Tanzania because of the increased religiousaessthe Protestant Lutheran Church of TanzanlaC{B
initiated an interfaith dialogue. It was throughstkind of dialogues which resulted in the formatiof the
Muslim—Christian Commission for Peace Developmemi &onflict Resolution in short TUWWAMUTA
“TUWWAMUTA” has a number of objectives such as telghbuilding up mutual trust between Muslims and
Christians in Tanzania and to ensure peacefulioelstips and a harmonious co-existence. This cogiamshas
been so successful in improving the Muslim—Christigationship in the countfy

4. CONCLUSION & RECOMMENDATION:
This paper sought to give an overview of the piewgisituation of increased tensions between Gharisand
Muslim communities in Tanzania. Indeed, in this graphave tried to reveal the path which to my aginl
believe is very unsafe for Tanzanian. The currénason should not be ignored. It is my genergbdthat this
paper has provided information which would reachgbr audience and may help Tanzanian (Muslims and
Christians) to understand that the problem the wpus facing. We should realize that Tanzaniaas different
from northern Nigeria, Mali, Rwanda, Burundi, Kenyaany other African countries torn apart by catilife as a
result of ethnic or religious conflict.
Tanzania has been one of the peaceful countri¢isisnregion with long history of peaceful and haniaws
relationships amongst her people. Despite of thiedghistory of relationship, few commotions, riaad
violence spreading up recently indicates an in@édasrelational tensions which should not be igdoréhe
paper has also revealed evidence that the recktibreship between Christians and Muslims in Taredras
been reported tense and violent in some part ofdhbetry both within mainland and more so Zanzistand.
Analytically, it seems to me there is direct linktlween dire economic situation coupled with unermyplent
problem and the prevalence situation of interreligi clashes between Muslims and Christians in Taaza
want also to stress here that, this poor economievitp and high unemployment rate could have as well
contributed towards the recent rise of religiousdamentalism in the country. Most of people whoiavelved
in these violence and riots are unemployed youtb kdwve nothing else to do or fear hence nothidgge. This
is group that can be manipulated easily by those kave financial capability to fulfill their own rtige.
It can be noted that this problems have now beegngieligious expressions, for example, Muslimsuaot the
government for favoring Christians by refusing t@arporate the “Kadhi Courts” (Muslims courts) irttee
government legal system. The interfaith clasheshayee about the communities’ discontent with theneeny
than about each other’s religious beliefs. Religidundamentalism always emerges when communities ar
facing economic crisis. Muslims and Christianstia tountry are increasingly under pressure duénmdial
hardship and may only use religion to cope. Unkesé circumstances, individuals are more likelfatiovictim
to fringe groups that advocate extreme ideologiesttich they would otherwise not subscribe.
In my opinion these issues must be properly handigd situation is very fragile now and these miap anean
that unless improved, (dire economic situation andmployment coupled with the rise of radical Island
religious fundamentalism) the country will mostdik withess more clashes and bloodshed. This msy al
give one of the answers to two questions whichbi@unmany Tanzanians: who or what stands behindethes
conflicts and why now and not before?
It is high time the government stopped to pretdwad all is well and to approach the Muslim pligatisusly and
objectively. Any structural injustices that probalaxist according to Muslim as well as Christiahewdd be
properly analysed and handled.
I would recommend also Politicians should also dtwuse religion as their entry point to seek fosifions
obtain power; this in my opinion has been anothajonmreason for the religious problems in Tanzania.
Lastly, according to both religions (Christian aktlislim) Peace is always at the heart of their tiews.
Christians refer Jesus as tRence of Peaceand the prayers for God's peace is always at ¢aet lof their
spirituality. Equally the same In Muslim traditiglslam) as salams said to be one of the ninety nine names of
God and when Muslims meet they usually greet om¢hen withas-salam alaikunmeaning peace be upon you.
Therefore, there is no doubt, in the face of curtbreats of peace in Tanzania due to the preailaligious
tensions; | believe there is a significant conttifu which these two religious communities can maksee
enormous possibilities for them to collaborate ents of working together for safeguarding and priimgo
religious freedom, insure human rights, socialipgsand above all resolving conflicts peacefully.

I TUWWAMUTA is the abbreviation of “Tume ya Waislama Wakristo ya Amani, Maendeleo na Usuluhishi Tai@a
http://www.elct.org/conflict.html
2 http:/iww.eed.de/ueberblick.archiv/one.ueberbiciicle/ueberblick. html?entry=page.200202.116
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