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Abstract
The inception of sin as revealed in Genesis & b the emergence and evolution of costume: cby@hat
is, loincloth, in Genesis 3:7) and kathnuth ‘orr(gant of skin in Genesis 3:21). However, throughdhnturies,
humans had faced the changing patterns and desigiostume. This is typical of the Asarama peofiRigers
State, Niger Delta. This paper therefore examimessubmits that the pre-colonial male costume cbediof
Mkpopu (George) used by ‘free born’ male elderd tigainly for identification purpose. Latter addit®owere
Ekut-ikpo (towel-like clothe) and Alo (foreign waxYhe pre-colonial female costume were Asi-eboa-iib
(double waist-beads) tied around the waist wittenut dress on top. Others were velvet and Ikaki, ul-anak-
ebon and Dembesi (English damask). The Colonial/polenial male costume were Mkpopu though used by
females also at this time, Etibor, Owokor, Atororedua (nicknamed okirika) and trousers were addée.
Colonial/post colonial female costume was made up pair of trousers, and Atoro-onye-dua or etotaele
ekene-isim aided by modernism. The evolution ofwoe in Genesis 3 is made evident among Asaraniageo
of Rivers State, Niger Delta
Keywords: Asarama people of Rivers State, evolution of costu@enesis 3, pre-colonial, colonial/postcolonial
eras

1. Introduction

During the pre-sin period on earth the first couglere naked although nakedness at that point neeeight
shame (Genesis 2:25). Nevertheless, ever sincefath€Genesis 3), humans have designed and adorned
themselves with costume (Running: 1982) the wostwooe here means fabrics used to cover the bodgheAt
inception of sin, the generic man (humanity), =i their naked state and made for themsalfiagoroth(that

is, loincloth, Genesis 3:7), this they made to caheir shame. When they heard the sound of Godtimgin

the garden, in the cool of the day, they both hilriselves among the trees of the garden. When &ledl ©on

the masculine man, he responded “I heard your \iaitkee garden, and | was afraid because | neked; and |

hid myself” (Genesis 3:10). Notice, this statemests made after they had sewed for themselves tiincl
(Genesis 3:7).

Consequently, in verse 21 we are told of God makinghemkathnuth ‘or(garment of skin) and clothed them.
But, why would God make for marathnuth ‘or(garment of skin)? What was wrong withagoroth(that is,
loincloth) made by man for covering? Here we se@ming evolution of clothing from one stage totheo
which however, calls for an appraisal. Hence, fhaper examined the progression of clothing in Asara
community using the text of Genesis 3 as a platfdrhe paper employed majorly, the oral interviewthod
whose respondents’ data are presented in a tafarar at the end of the paper, though not precludhng
descriptive method to study. In this work, Asaraamal Obolo are used interchangeably to represergaime
people. This is so because Obolo is the languatfgechsarama people.

2. Analysis of someKey Wordsin Genesis 3 in relation to Costume

2.1'éroammim

‘érommimis from the wordérom an adjective meaning ‘Naked’ or ‘nakedness,” dbstwy a state of nudity.
‘érom is used ten times to designate spiritual and jghysiakedness. As used for example of Adam andirfeve
Genesis 3: 7, 10, 11 (Laird Harris: 1980). To beKBd” in the Old Testament comes from various déinres

of Hebrew'ur, “arah, “arom(adj.) and erwah(noun). In the New Testament the adjective is theeGgumnos
the noun:gumnoteswith verb:gumneteupas shown in 1Corinthians 4:11. Both the Hebred @neek forms
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mean “without clothing,” So in Genesis 2:25; 3:7.vAry common use of “naked” is also “without proper
clothing” (Job 22:6; 1 Corinthians 4:11, etc.). Thews objected vigorously to exposure of the baler
athletes insisting on a loin-cloth {compare 2 Mdmmas 4:12, 13}). A keen study of the texts of |ba2f:2-4;
Lamentation 1:8; Hosea 2:3; Nahum 3:5, reveals mnection between nudity and shame. It shows that
compulsory nudity was the extreme of shame and lmtioh. No wonder the scriptures emphasis on Isae
high sexual morality (Bromiley: 1987).

2.2 “eh tH’enah

%eh tifenah - translated “Fig leaves.” This was first mentioned Genesis 3:7. It is also mentioned in
Deuteronomy 8:8 as one of the valuable productPaiéstine (Bromiley: 1987). It was a sign of peaod
prosperity (1 Kings 4:25; Micah 4:4; Zechariah 3:1Bigs were used medicinally (2Kings 20:7) andspesl
together and formed into “cakes” as articles ot @i&Samuel 30:12; Jeremiah 24:2). The fig-tre@alestine
produces two and sometimes three crops of figsyieaa. Firstly, thebikkurah or “early-ripe fig” (Micah 7:1;
Isaiah 28:4; Hosea 9:10), which is ripe about theé ef June, dropping off as soon as it is ripe (Nal8:12).
Secondly, thé&ermus or “summer fig” which begins to be formed, andipe about August; and thirdly, tipag
(plural “green figs,” Songs of Solomon 2:13). Ishits Greek equivalent atynthos(Revelation 6:13). Itis also
known as “the untimely fig” or “winter fig,” whichipens in sheltered spots in spring (Mastermanrioniley:
1987). It is the leaves of this medicinal planttttiee first pair used for clothing. It follows tlefore to infer at
this juncture that clothing materials should behstltat will enhance human health apart from theecog
purpose.

2.3 Chagoroth

Clothing is employed in connection with coveringtbé body for warmth or reason of modesty (Nick63)9
Chagorothrendered by translators agrdle, loincloth, or apron(Sayce in Bromiley: 1987), has its Greek
equivalent asimikrintion (Hasting: 1981; Acts 19:12), which was a wrappecaoured cotton in shape and
size, resembling a “bath-towel,” that is tbgodoused by the Igho people of the south-eastern Nigéhie
bante used by the Yoruba people of the south-westegeh, and théba, used by the Obolo people of Rivers
State, the south-southern region of Nigeria. Sugstwene was worn by fishermen, potters, water aarrie
sewyers, craftsmen and by other artisans. Followleglocal situation of traditional Igbho, Yorubada®bolo
peoples of Nigeria whose aforementioned cloth, i{aimto theChagorotl) covers only the lower private part of
the human body, it therefore follows to claim teath situation which exposes the body might hawdadsly
informed the introduction of thieathnuth ‘orthat is, “garments of skin” designed by God fooger covering of
nakedness.

2.4 kathnuth ‘or

‘0r -skin, hide.

This word is used both of men's and animals' skinmdicates the skin of man fifty-five times. Wiit can
designate the outer covering of the body (Job I(:Afnentation 3:4; Ezekiel 37:6, 8), it also atdsrnis used
metonymically to indicate the whole body (Exodus2Z2 Job19:26). Various characteristics of the skia
mentioned. Men cannot change its color (JeremiaB3)3After talking with God on Mount Sinai, theislof

Moses' face shone (Exodus 34:29, 30, 35).

This word is used forty-four times to indicate #sien of an animal. With the exception of the hamiag of the
skin of leviathan (Job 41:7) this word always desigs the hide of animals after skinning. Thesesidere
used for garments (Genesis 3:21; 2Kings 1:8). Hidere also used as coverings for the tabernacledix
25:5), and also for the ark and the sacred ute(iSiinbers 4:6). The hides of sacrificed animalsendisposed
of variously depending upon the kind of sacrifidde hides of the sin offering for the priest or thbole
community were to be destroyed (Exodus 29:14; imst4:11, 21; 8:17; 9:11; 16:27). The hides ofeotkin
offerings and the burnt offering were assignectopriests (Leviticus 5:13; 7:8).

But God took skins of animals and made clothesAdam and Eve so that they could cover their bodieis.
instructive to note that the Hebrew word transldteshts” or “tunics” or “garments of skin” (Genes3s21),
means literally “covering robes.” Although, (Nichdl978) observed that God provided Adam and Evé wit
durable clothing suitable for the hard labour tlagtahead, and as a protection against the extrefresat and
cold that followed the fall, the clothes that Goddua for the first couple were not primarily for aciment, nor
even for keeping warm; their chief objeeas to cover the nakedness of the body. Accordingly, (Butterweck:
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1995) observes that the provision of #&hnuth ‘orthat is, “garments of skin” by God in Genesis 3ettled
the ‘érommim(nakednessih Genesis 2: 25. This implies that proper covgimintended by God and should be
followed as the norm. Moreso, the evolution of dreany kind should follow the principle of propmvering.
Nevertheless, there are three common, general wWordslothing or garments in the Hebrew land. Tleeg:
begedused for all kinds of clothing in general as seeheav. 13:56 (Navon: 20043jmlah used in Genesis 35:2
(Nielsen: 2013) andalmah The last two are thought to be the same wordraiasposition of the “I” and the
“m” and both have a sense of “to clothe”

3. Brief History on the Origin of Asarama People of Obolo Community

This Obolo people are located in the Niger DeltaeRs State in Nigeria they are otherwise knowthasAdoni
people whit common language also called “Obolb&.tfollowing villages make up the Obolo community ,
Asarama, Agutu-Obolo, Uyangala, Ngo, Ama-ikut, Elmk, Okot-ette, Uyaeada, Egedem, Agana, Ekede,
Ama-daka, Ama-iko, Okolo-ile, Ibono, Ataba, llotoin®rong-ijah, Demma, and Ajakajak. All these \ii&s
have a common culture and language. According tmws elders of Asarama community like Dedee Fubara
boye Joseph, Dede Sanderson mark Otikor, Dede lagveiheh and others, Asarama people by nature are
warriors. Their war-likeness was exhibited in thelraracter during the migration process to the@sent
settlement.

It is held that the Asarama people migrated froomigjaw) land. The Midwest of Nigeria particulafisom a
place calledSasarama to a place called Agba-aya-ma from whence thesr,lahrough conquest took over the
place called Okpong-unon. From Opong-unon, theyraigg to Sarama-otoro, from whence they moved to
okupo. And from Okupo they sojourned to Oka-amanfiehere they finally settled in Asarama. Asaramsaisl

to have been located by a man called Iranti, adrunho crossed over the creek from Oka-ama forihgrand
eventually came across a stream of drinking watéchveventually attracted the whole villagers fr@ka-ama

to it for settlement.

The name Asarama also could be an adulterated édrthe original place Asarama in ljaw land. Asarama
community is believed to be the oldest/chief ofGitlolo communities. As the Asarama people moveuh fijiaw
land , they came along with the deities Yok-Obota sAman-Obolo (both are consorts). These deities ar
believed to be the father as well as mother resmdgtof all Obolo people. Nevertheless, it is getly believed

in spite of the fact that Asarama community is clifeand frequently associated with Yok-Obolo, aktan-
Obolo, that these deities own all Obolo (Andonipple of Rivers State.

3.1. Male’s Dress Culture during the Pre-colonialakama

According to Dede Edwin Adam, an elder in Asaramart of Obolo community of Rivers State, wrapper has
been the major clothing article of the Asaram pedpt both males and females. He goes furthemstat@rtain
style of cloth tying in the community. He holds thiae cloth calledvikpopu(George) was used for male elders,
who were ‘free born'. This clothe he adds was tigdth the style known astong-ikwi(it is tied to the right hand
side by free born while slaves tie to the left sifi¢he waist), mainly for identification purpose.

Nevertheless, elder Loveday Uneh holds that suicly tyifferentiates between the royal highness ahérs of
the community rather than free born and subjectsvéver to elder Sanderson mark Otikor, gatherioghfan
interview granted to him on the 2@pril, 2007, clothing article in pre-colonial Asana, waskut-ikpo(towel-
like clothe),Alo (foreign wax), was later added then the eldeidshe calledVikpopu(George). All these clothes
they were neither trousers nor pant. In the pldgeaat, the traditional Asarama people especihiéydlders, do
what is calledbaya-iba or Igobo-ibawith the towel-like material calleBkut-ikpa It is worthy of note, that the
young boys and girls neither tied neither clothewore shirt until a certain age.

For the men, Dede Loveday Uneh identified the @ssdnvolved in the covering of boys who are ofabe of
wrappers tying as period dfjaya-Ekut This period was a time when the young boy wathefage of covering
his nakedness. At this stage, the father of theds the mother or any relation, where the parefthe boy are
late, will present drinks to the elders, and givemhMkpopu(that is, a piece of George) then one of the slder
will tie it at the boys waist signifying that he a$ the age of maturity. Then shoe or slipperddde worn by
the boy having been authorized by the elders ofatrély to do so.

As elder Edwin Adam would say, "any youth then wiaal not been authorized to tie clothe or put oreshthat
went ahead to do so, was bewitched and renderéelsader challenging the elders especially whereelfieses

to pay a fine given him for such acts”. With refege still to the olden times, elders Otikor, Adand &Jneh
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hold that trousers came later to be added to thih-tying culture of Asarama people. The trouseat dtame
during the period, they admit was calkeganini tied with rope in place of belts, the leg withalauble turn-up
as the present ones have. The trouser was spdoioagop but tight at the foot edge. Moreso, Dedwdday
Uneh posits that the shirt calldgtibor (woolly and heavy and is long-sleeved) addorkor short-sleeved
before this present time, had collars as againstt wike have now. All these were available for theecimg of
the Asarama males during the pre-colonial perigeteislly when the males are at the prime of manhood

3.2. Female’s dress culture during the pre-coloishrama

According to some elderly women of Asarama comnydiie mama Atespirimie Zillah T., Celestina Justusl
others, there was no skirt nor dress for women sarAma community during the pre-colonial periodse T
women had a unique dress-culture as did the merthEg/oung ladies who had not attained the ageaasfiage,
what is calledasi-ebon-iiba(double beads) was tied around the waist withawyt dress on top. When these
young ladies grow into womanhood, especially airtigenstrual ages, they are confined in a placds Th
confinement is known adwo-Ekut The aim of this confinement is to teach the yolaujes who are coming
into womanhood, how to tie wrappet$wo-Ekutliterally is translated as “house of wrappers t.the time of
confinement, this young ladies tie one yard ofatctalled “Okpoko-Esuu” (Lagos cloth) above thednlt is
worthy of note that before this confinement, a l&igot authorized to tie any cloth, if found cos@mith cloth,

it suggests that such lady has had sexual intesedoefore her marriage, hence, such covering ahshahis
culture indeed could be said to have enhanced ityirathe society.

Nevertheless, when a lady has successfully passedgh the training of wrapper-tying, she is reéehand at
this time, she comes out of the confinement witresl wrappers tied with the help of rope so abdlul each
wrapper to the waist. The foregoing is what is beaialledfanti. The major types of wrappers tied when coming
out of this confinement are calleglvetandlkaki. In the place of pants or undergarment, the uSeawful-irak-
ebonwas adopted. Moreover, the type of wrapper cdllechbesi(Englishh damask) was used by women only
at this period.

3.3. Male’s dress culture in the colonial/post-atld Asarama

It is observed that in traditional ancient Asaratoanmunity according to elder Edwin Adam, tyinghdkpopu
(Georgg as well aslgobo-iba (modern napkin)by both elderly males and females obtainable but now
Mkpoputying has no restrictions. Even young boys andgifltender age could tie it. More so, trouser wegar
as elder Uneh put it “has almost taken away ouppeatying culture “he adds that the unique drestie of
Asarama people has been bastardized with the imttmoh of civilization in Asarama community. Still
maintaining the traditional dress culture of Asaaapeople Mkpopuhas become the general clothe used by all
males and females, old and young. These clothdd bawe different colors but same quality and make.

Today, youths and elders put Btibor andOwokorwith either a pair of trouser dédkpopubelow. These shirts
do not have collar presently, as did early timéss important to note that the traditional Asarapeople in
order to maintain their culture of using bath-tove what the callbana-iba or Igobo-iba till present, when
elders die (either male or female), the eldest@otlaughter as the case may be, is called up &sdvis or her
parent with the bath-towel though this act is nieserved by all in the community. The useAdbro-onyedua
(nicknamedOkirika) need not be forgotten. These clothes both traudeng sleeves and short sleeves were
gotten already sewn and brought to the market wtiergpeople go and get the clothes in vogue. Without
mincing words influenced the traditional cloth-tginulture of Obolo people of Rivers State.

3.4. Female’s Dress Culture in the Colonial/Poskeodal Asarama

Wrappers still remain the major article of coveriimgAsarama community for the females. However, the
addition of the top need not be overlooked. Prégdatlies tie especially the commkpopu(George) double
with blouse as dress for the top. According to maelastial Justus, ladies from kula in Kalabari ommity of
river State during and after the Nigerian civil wasre putting on trousers, so also Asarama ladip&d as they
lived among them. In essence, as modernity grevaysvehanged in Asarama community. In spite of tut f
that civilization brought the idea of women puttiog a pair of trousers in Asarama community, thierd still
frown at women on trousers, perhaps due to thetfettthe trouser had not been an article of dngssi the
community from the onset.

Moreover, the idea of wearing gowns came up in &sa community during the period of colonialismcdime
when wears already sewn were brought for sale.elbleghs called\toro-onye-duar etomelek-ekene-isirtt is
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in a rhetorical question form translated “who wasi€asured on before sewing?” In other words, ttieeaame
to them already sewn. It was during this periodabnialism that Christianity came to Asarama aedple
were converted, so the young ladies who when aehasit were, covered their lower part with bealdsgo to
church with a long gownAtoro-onye-duawhich also is pulled off on getting back homenfrthe church, thus,
going back to status quo - beads wearing on thetwidbwever, as the people got more civilized, uke of
beads for covering was abandoned, more so, theringvef the breast with wrappers was transformed in
wearing a dress with bra on the top and tying afppers below with head-gear on the head.

4. Conclusion

It should be noted that clothing in Asarama comryuaf Rivers State borders on tying of wrappersloth
males and females. There were certain wrappers bgeldoth sexes such agdo (foreign wax), Mkpopu
(George) Ekut-ikpo (towel-like material). However, the females hadith asDembesi(Englishh damaskfsu
(Lagos cloth) heavy in nature. Trousers, gownsusss, were not original wears of Obolo people ofeRi
State. They were later additions to the articlemfering in Asarama dress culture during the calloas well as
post colonial periods. Before tying cloth for bottales and females, there must be processes tavfdito
ladies, confinement process while for men presemtadf drinks to elders was necessary. To ancidnl®
people, covering was only important when one hashred maturity stage for the males and femaleg.allk
other words, when one’s eyes are open and they kheware naked (Genesis 3:7) then they could cdmer
light of this, one could see clearly Butterweckisalysis when he explains that the knowledgesiofmmim
(nakedness) in Gen.3:7, leads to God interventigaréviding theor (skin) which ends tharummimof Genesis.
2:25. From the above, we could conclude that jashdiblical account, the African traditional Obaiulture on
costume has evolved through history. Trousers ate&thad never been men’s wear from inception.als &
borrowed culture from the colonial invaders. Clogimg had been the culture of Obolo people of RivBtate
before the introduction of other articles for camgr Clearly, the transition fronchagoroth (loincloth) to
chathnuth ‘or(that is, garment of skin for proper coveringkeisdent in Genesis 3 and remains instructive for
evolution of costume in Asarama community of RivBtate, Nigeria.
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Table 1: Particulars of some Respondents Interviewed in Asarama Community of Rivers State, Niger

Delta Nigeria

S/IN | NAMES OF AGE OCCUPATION ADDRESS DATE OF
RESPONDENTS INTERVIEW

1 Eld. Edwin Adam 84yrs.| Craft-man Asarama town 0882007

2 Mama Ogbotabo 78yrs Craft-woman Asarama town D@2007

3 Elder Sanderson Mark81yrs Fisher-man Asarama town April™22007
Otikor

4 Mama Atespirimie Zillah | 82yrs Craft-woman Asarama town April 28,2007
T.D

5 Chief Mbu Ebiriene 78yrs Crowned chief lyong-Qgon Dec. 3f'2007

Asarama town

6 Mama Selina M. Otikor 76yrs Clergy woman Asardovn April 29, 2007

7 Mama Celestina Justus 65yrg Craft-woman Asarama t Dec. 28,2007

8 Eld. Loveday Uneh 71yrs Fisherman Asarama town n. 42008

9 Dede Fubara-Aboye Joseph 68yrs Chief-priestalif-Y | Asarama town Dec.21, 2007

Obolo
10 Chief Kurukuru Owen 58yrs Crowned chief Asardoven Jan. 4, 2008
11 Mr. Paul N. Reuben 66yrs Fisherman AsalakirirAsa@ Dec. 16,2007
town

12 Chief Lasbery L. A 75yrs Crowned chief Asaramart Dec. 16,2007

13 Eld. Sunday Ebeke 76yrs Fisherman Asarama town pril 30,2007

14 Eld. Frankline E. 77yrs Fisherman Asarama town pril80, 2007

15 Eld.Waribelema 76yrs Fisherman Asarama town Dec2007

16 Chief Manoah O. Ogogo 68yrs| Crowned chief Asarsown Dec. 18,2007

17 Eld. Udung Uboada 76yrs Fisherman Asarama town an, 32008

18 Sir Inye Nathaniel 63yrs Civil servant Asaraman Dec.18,2007

19 Eld. Clement Simeon 72yrs Fisherman Asarama town Jan. 6 2007

20 Eld. Sunday Sunju 69yrs Fisherman Asarama town ec. P0,2007

21 Mr. Sivalnus S. Otikor 50yrs Civil servant Asaatown Dec,20,2007

22 Chief Tallick A 71yrs Crowned chief Asarama town Jan,3,2007

23 Eld. Levi. H. Usende 69yrs Fisherman Asaramatow April,28,2007
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